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Foreword

“The going away of a Perfect Master from the world is the greatest
catastrophe which can befall the disciples and admirers. When violent
thunderstorms and hurricanes blow, even the heaviest trees are some-
times uprooted.”

SANT AJAIB SINGH II

“Then all the disciples forsook him and fled.”
MATTHEW 26:56

HIS Is a book about illusion and reality by one who is in a position

to know the difference. Initiated by Baba Sawan Singh Ji in 1938
when he was 14, the author became, under Master Kirpal Singh, one
of the most trusted of sevadars. A member of the Managing Commit-
tee at Sawan Ashram (a body created by Master Kirpal to govern the
affairs of the sangat) he was, as [ can personally verify, on terms of
extraordinary intimacy with Him; I remember vividly the night in Febru-
ary 1974 when it was my privilege to be the only witness when Master
Kirpal joked and teased with Mr. Oberoi in a thoroughly delightful
way: they were both having a lot of fun, and I was standing there
amazed at the way Master was treating him. His very tender love for
him was never more evident.

But still, despite that intimacy and the very important seva (service)
that he was entrusted with (he was one of the principal architects of
the World Conference on Unity of Man, held in Delhi in 1974 under
the sponsorship of Master Kirpal Singh), as Mr. Oberoi tells us him-
self, he did not meditate more than fifteen minutes a day as a general
rule and thus was totally unable to bear the shock of Master Kirpal’s
last days and passing. His vivid account in this book (“The Last Days
of Kirpal”) of the suffering the Master underwent in the last weeks gives
a new dimension to the word “crucifixion,” just as the joy at finally
finding his Friend in His new coat is the underlying reality of the idea
of “resurrection.” And truly, this is support for the shaken Sangat — of
any Master, at any time —that the Master does not die, that the Power
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vili FOREWORD

continues, and that the existence of the false does not mean that there
is no true.

We may note also that each of the three Masters played an impor-
tant role in the author’s development: Sawan Singh planted the seed
in him, by giving him initiation and awakening him; Kirpal Singh
showered him with grace by giving him the opportunity for darshan
and seva; and Ajaib Singh is bringing the whole pattern to completion
by making him meditate.

This is a very important book. The author has learned what he knows
the hard way and has shared with us the fruits of his struggle. I hope
we all pay attention. We will benefit greatly if we do.

The author in his worldly life was very successful: a university gradu-
ate and hospital administrator by profession, he has recently retired
as a Director of the Employees State Insurance Corporation, one of
the largest of its kind in South Asia. At present he is doing the hum-
blest seva imaginable at Sant Ji’s Ashram in Rajasthan; serving food
to the visiting dear ones, washing dishes, etc. It is that attitude which
colors his book.

RUSSELL PERKINS
Easter 1984
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My Submission

EFORE taking up my pen to write something about the lives and
mission of the three great Divine Beings, Baba Sawan Singh Ji Ma-
haraj, Sant Kirpal Singh Ji Maharaj and Sant Ajaib Singh Ji, at Whose
lotus feet I have had the proud privilege to sit, I must admit that it
is impossible to know a Master Soul, Who is a resident of the highest
world of which we have no idea and no experience; and that a man
like me is incapable of having even a small idea as to how such great
beings lead an unpretentious existence on this earth plane, despite the
exalted position and unmatched authority which They possess by vir-
tue of being the most beloved Sons of God Almighty; how They keep
Their identity hidden, and yet save the suffering souls perpetually be-
ing shattered in the “birth and death syndrome” and driven to indescrib-
able misery under the inexorable Law of Cause and Effect; how They
spend every minute of Their existence in the Holy Cause, without car-
ing about their bodily needs, rest and comfort; how They leave noth-
ing undone for any soul who could be saved from the inevitable sweep
of Kal, the Negative Power, using inducement, encouragement and per-
suasion; how They pocket insults, humiliation, and condemnation, not
for any personal or selfish gain, but under the abiding orders of the
Lord. As such Masters of Perfection sometimes choose to reveal an
infinitesimal part of Their work and mission, we come to know that
such dear Ones are sent from the regions of perfect peace to this mate-
rial world, which is aflame with all that is debased, perishable and illu-
sive; and that They take up the human body of pain and pleasure for
the benefit of the sincere, seeking souls; and that They liberate them
from the unending circle of transmigration, by giving them the secret
and the science of the Lord, by which one can, by self-analysis and
self-abnegation, rise above the body and body consciousness, and rid-
ing on the Celestial Music and the ever-gracious will of the Guru, dip
in the Pool of Nectar referred to in all holy scriptures — by bathing in
which the soul is stripped naked of all impurities, shines in its pristine
glory, knows itself and becomes worthy of knowing God, and ends its
constant going and coming into the world.
Such mighty and celestial beings do let us know, at times, that They
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Xiv MY SUBMISSION

are the human poles on which God manifests, and that they have been
fortunate to have seen and witnessed the Lord in the human body it-
self, by living a life of strict spiritual discipline under the guidance of
a perfect Master, Who is an embodiment of honest, chaste, and ethi-
cal life, saturated with love and humility. Such a Master has seen the
eternal reality Himself, face to face, and has the authority and compe-
tence to help others do the same; and the only purpose for which They
are sent to this world is to unite those souls who are seeking God with
that radiant Reality Who is the Guru of the whole world, and has been
sustaining and supporting it ever since it came into existence.

Fully aware of my inadequacy in this matter of knowing a Saint and
His life and mission, I am still committing the indiscretion of ventur-
ing to present some aspects of the earthly existence of the three Master
Souls mentioned above, with the hope, that, despite my weaknesses,
a single soul may be encouraged to approach the Great Guru and the
God-way; if so, then my conscience will be satisfied, and efforts more
than rewarded.

It is appropriate to add that the suggestion of producing this account
originally came from my dear brother Russell Perkins, whom I first
met in February 1972. He had been known to me for some time as Edi-
tor of SAT SANDESH, but we met when Sardar Darshan Singh Ji, the
Great Master’s physical son and an elder brother to me, who gave me
considerable love in the course of our life-long association, introduced
us on the occasion of the Master’s Birthday celebration held at Manav
Kendra that year; and since then we have become good friends. Rus-
sell first mentioned the possibility of this book to me on his visit to
Rajasthan in September 1982, a month before I was due to retire from
my service. However, in the light of the climate which came to exist
in the activities of the Satsang after the going away of the Great Mas-
ter, I was reluctant and unwilling, even though I felt that an assign-
ment of this type would on one hand keep me busy and on the other
enable me to remember and relive the Greatness of my Guru and my
distinguished spiritual mentor. The matter was talked over with Sant
Ji by Russell and He approved the idea. Sometime later, when He told
me of what had transpired between Him and Russell, He said that the
account should be in the nature of a memorial to the two Great Masters,
and a token of what we owe Them, even though Their love, protection
and mercy was indescribable.

I started writing about the middle of January 1983, on return from
the Bombay program with Sant Ji, but I had absolutely no idea of what
to do, or how to proceed. However, as the days passed, I did keep writ-
ing day by day, but had little time as groups of Westerners were com-
ing to the Rajasthan Ashram, and I was busy. And even though I was
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diffident in concept and execution, there was something which was com-
pelling me to continue. I carried on, seemingly in a haphazard and a
topsy-turvy way, not knowing what was going to be next, and yet, de-
spite my best efforts, the book has come about. All that I can say is,
that there was some Power pressuring me to do it and do it fast, even
though left to myself, I would have run away from it. At times, [ have
felt the presence of the inner Guru Power pushing me, by way of a
conscious, alive and warm contact; while at other times, my mind misled
me and I was inclined to think that it was I who was using the pen.
But all said and done, I must affirm that it was the grace of the Masters
Whose remembrance I was engaged in, which came to my rescue and
enabled this book to be complete; I cannot help expressing openly that
but for the grace of the three Master Saints, this book would not have
seen the light of day.

During the period when much of this account was written, Sant Ji
called me often to emphasize that it should be kept absolutely free from
bias, unfairness, or ill-will toward anyone, so that it could be an in-
strument for the remembrance of the two Great Masters. Accordingly,
I have tried my best, by keeping the form of the face of the two Great
Masters before me, not to mention or write anything which might have
the effect of portraying any dear one unfairly or unsuitably, and
have excluded a wealth of material, which even though relevant, may
have fallen short of the requirement prescribed by Sant Ji.

Still, with humility and respect for my brothers and sisters, [ seek
pardon and forgiveness, if I have erred or gone wrong or mentioned
something which any dear one may find to be improper or unsuitable,
either in omission or commission.

My profound thanks are due to my dear brother Russell for plant-
ing the seed of this booklet in the soil of time. My beloved wife, Atam,
has been a constant help and assistance, and so has dear Jasvinder,
my daughter-in-law, and Balder, my son, who read over the manuscript
and gave many useful suggestions, while their tiny sons, Munnu and
Chonnu, used to sing Apna Koi Nahin Hai Ji and other Shabds for
me. I feel that the deep blow struck by the going away of my dear son,
Mohni, in the prime of youth, made my realization that Death was “call-
ing me aloud from the deep azure sky” deep and gripping, and made
me devote time to this task. I have no words to thank Mrs. Roberta
Wiggins for typing the manuscript; it was scribbled rather than writ-
ten, and just reading it was no small job. Mr. Raj Kumar Bagga (Pappu)
has been of continuous help with discussions and suggestions.

AVTAR SINGH OBEROI
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Be good, do good, and be one.
KirrPAL SINGH

Saints are not God, but They have the secret of the technique whereby

God can be realized.
SAWAN SINGH

Far from the deep azure sky
Death is calling me aloud.






The Book of Baba Sawan
1. The Eatly Years

THE MONTH of Sawan in the Indian calendar (July 15-August 18,
approximately) is traditionally known as the month which brings
maximum rains to Northern India. Every time it comes, year after year,
it brings in its wake sweet, fragrant and evergreen memories of Baba
Sawan Singh Ji Maharaj. Widely known as the sage of Beas, He illu-
mined the minds of thousands of broken-hearted souls, who had shut-
tled from pillar to post in their search for the God-way, but were not
able to get their thirst quenched till they came to His feet.

A century and a quarter ago, He was born on Tuesday, 27 July, 1858
(by the Indian calendar, 13 Sawan, 1915) to a well-to-do Grewal Jat
family in a remote village of District Ludhiana, in Punjab, named
“Mehma Singh” after its founder. The popularity of this village grew
manifold during the time of the founder’s son, Sardar Daya Singh, who
true to his name, was large-hearted like a river, and did his very best
to improve the life of the village residents. He had a religious bent of
mind and often sought the company of holy men. His son, Sardar Sher
Singh, who was reared in religious traditions, used to ask his father
pointed questions about God, but not getting satisfactory replies from
him, would pray to God Almighty to show him the way. Seeing
the abiding interest of Sardar Sher Singh in God, his parents feared
that he might become a recluse. In order to involve him in worldly af-
fairs, they married him to a good and talented girl, Dhan Kaur by name.
Both the husband and wife, however, had identical interests, and be-
ing well disposed towards spirituality, made an exceedingly suitable
match, continuing the search for truth jointly with far greater zeal than
each one had before marriage. The intense and earnest desire of the
couple found fulfillment when they met Baba Ram Singh Ji of Bheni
Sahib in Punjab, a member of the Nam-Dhari sect, who was renowned
for his spiritual attainments. Struck by the simplicity of his dress, the
saintliness of his appearance, and the purity of his conduct and teach-
ings, the couple became his ardent disciples and continued to visit him,
even when old age stood in their way.
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4 THE BOOK OF BABA SAWAN

Sardar Kabul Singh, son of Sher Singh, was fortunate to have the
spiritual touch right from the cradle, and continued in the footsteps
of his parents and ancestors. In the course of time, his parents, as his
grandparents had done for his father, got him married to Shrimati
Jiwani Ji, who belonged to a very good family and possessed all the
finer qualities, like simplicity, modesty, generosity, and contentment.
Sardar Kabul Singh retired as a Subedar Major from the Army, and
enjoyed a very good reputation among his colleagues. How fortunate
this couple was could only be imagined as they gave birth to a spiritual
luminary who became a legend in his time: a Divine Saviour for
hundreds of thousands of souls leading lives of misery in the meshes
of mind and matter, Who shone as a lode star in the spiritual world.

As Sardar Kabul Singh had to move from place to place on military
duty every now and then, his wife remained at his ancestral village,
under the care of his respected father, who was extremely anxious to
have a grandson. In fact the whole village, which respected Sardar Sher
Singh (by then known as Baba Sher Singh) for his piety, anxiously
prayed for the day when the saintly Baba, on having a grandson in his
lap, would distribute sweets, riches, charity and favors unlimitedly. At
last the day came; and it came with a bang, bringing with it torrents
of rain, a storm which, coming after a prolonged drought, turned the
dry and hungry countryside fresh and green; brightened the hearts of
the residents of the village and in fact created a stir in the whole sur-
rounding countryside. The whole village marveled at the news of the
birth of a grandson to Baba Sher Singh Ji, who had brought with him
the much needed rain; the event was celebrated in full tradition and
with all ceremonies. Whoever came to offer congratulations got all that
he wanted and went away fully satisfied with praise and prayer on his
lips.

Celebrations over, when the saintly Baba had his first look at his
grandson, he could not help remarking that the child would become
either an Emperor of the world or an Emperor of Naam (the riches
of spirituality), as he was destined to be very high and great. The Baba
prophesied that the child would have physical charm, a winning tem-
perament, sweet nature, and above all, majesty —so much so that even
those who opposed him, would not be able to stop him. When the ques-
tion of naming the child came up, Baba Sher Singh said that as the
child had brought torrential rain during the sun-baked, oven-hot period,
providing relief to everyone, there was nothing better than to name him
after the month of his birth, the rainy month of Sawan; and that is
how he came to be known as Sawan Singh.

The grandfather loved Sawan immensely, and did not wish to be sepa-
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rated from him, even for a while. He would usually take him along
while going to his guru, Baba Ram Singh Ji, who on seeing the child,
remarked that he was a spiritual stalwart and a leader of leaders, who
had come into the world to lead suffering souls to the house of their
True Father. This gladdened the heart of Baba Sher Singh.

Sawan Singh was the only son of his parents, who looked to him
for the fulfillment of all their desires and aspirations. He used to some-
times narrate the events of his childhood in Satsang, saying that passers-
by sometimes stopped to have a second look at him. Once, when he
was playing with his cousins in the village of his maternal grandparents,
an aged Sikh Jat (farmer) happened to pass by and seeing him, stopped
abruptly and started looking at him very intently, as though he were
the title page of a newly published book. Sensing the gaze of the pas-
serby, he hid himself behind a companion at once, and the traveler
walked away, remarking loudly to Sawan’s cousins that the boy he was
looking at was of no use to them. At that time Sawan thought that
as he did not have as strong a physical frame as other children of his
age, the passerby might have thought that he was too weak for worldly
work. It, turned out, though, that the old Jat was possessed of a
penetrating vision, had read the forehead of the boy, and was forced
to remark that he would be so deeply engaged in spirituality that his
interest in worldly matters would be so little as to render him useless
to his family on that level.

Right from childhood, Sawan Singh was blessed with a sharp intellect,
commendable diligence, and an inborn desire to acquire knowledge.
He learned easily, and was always first in his class. By nature methodi-
cal, he organized his work carefully, leaving almost nothing to chance.
Respectful and obedient as he was, he impressed his teachers and com-
panions alike and got along well with everybody —whoever came in con-
tact with him,

The influence and company of holy persons was his parentage and
ancestry. Accompanying his grandparents and parents to places of pil-
grimage and men of spiritual learning, he acquired familiarity with mat-
ters of religion early in life.

2. In Search of a Master

He had his early education in Gujarwal and passed matriculation ex-
amination in 1878 from there. As his father wanted him to be a ziledar,
he applied for his candidature, but had to drop the idea, due to ill health,
and was sent by his father to his native place, to regain his health in




6 THE BOOK OF BABA SAWAN

the open surroundings of the countryside. His main interest, however,
lay somewhere else and remembering the prophetic words of his grand-
father, he started searching for a Perfect Master, as by now he was
convinced that without such a Master, no one could cross the Ocean
of Life. The lives of the blessed ones who are destined to liberate the
souls of others are always pre-designed so as to prepare them for the
important work in good time. In this pursuit, he happened to meet Shri
Bhoop Singh, a sadhu in his own village who led a principled life with
constant efforts to improve it, and accepted no offering in kind or cash
whatsoever. Sawan Singh spent much time with the sadhu and gained
considerable knowledge of Vedanta from him. Such wise souls are not
earthly but heavenly beings and spend their time in pursuit of this ob-
jective. On seeing his preoccupation with religion, his parents became
apprehensive and made efforts to involve him in worldly affairs. His
father approached his commanding officer about the possibility of
securing a position in the Army for him as an Indian Officer. Sardar
Sawan Singh instead wanted to continue his search for a Perfect Mas-
ter, but on the insistence of his parents, deferred his plan. The ten-
dency to renounce the world came up often, but being the only son
and caring for his parents, he preferred to serve them. The command-
ing officer promised his father to help in securing the desired position
for Sawan Singh, but said that it might take some time; and in the mean-
time he could work as a teacher in a military school, which he did, at
Farukhabad. During this assignment, Sardar Sawan Singh met a num-
ber of holy people and finding one, Sant Nihal Singh, to be well-versed
in spiritual matters, went to him regularly and spent many hours in
his company. One day, Sant Nihal Singh expressed surprise as to how
an honest and pious person like him was getting along with his pupils,
who being uncivilized and given to drinking heavily, were almost ruf-
fians. Sardar Sawan Singh was already not happy with his assignment
as a teacher and the words of Sant Nihal added fuel to the fire; he ten-
dered his resignation from the job.

In the meantime, he entered Thompson Engineering College at Roor-
kee; on graduation he became a qualified Civil Engineer, and was
offered the post of Overseer in the Military Engineering Service. At
the same time, his father’s commanding officer secured the position
of an Indian Officer for him in the Indian Army. But Sardar Sawan
Singh preferred the Engineering Service and joined it as an Overseer
at Nowshera in the Northwest Frontier Province of India (now in Pak-
istan). While searching for a place of residence there, some people told
him about a lovely house which was available, but was supposedly
haunted. He insisted on taking the house anyway, and the people were
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amazed to witness how the ghosts disappeared magically. He who be-
longs to the Lord has nothing to fear as man and angels keep waiting
to serve him.

Sardar Sawan Singh continued his search for a Perfect Master at his
new place and the surrounding areas and came to know of one Baba
Karam Singh of Hoti Mardan, who was well respected for his clean
and pure life. He started visiting him whenever he could and this as-
sociation continued till he was transferred to Peshawar. At this new
place, he had a number of buildings and roads constructed to the en-
tire satisfaction of his superiors. On the basis of his work, he was
promoted to Sub-Divisional Officer. He spent a considerable period
of service in that rank at hill stations like Nathiagali, Murree, Cherat,
and Abbottabad. He was very popular with his seniors and juniors alike;
anyone who came in contact with him was deeply affected by his care
and concern for them and his companionship, and longed to be with
him.

His ever-searching eyes did not sit idle at Peshawar, and after numer-
ous enquiries, at last found a God-intoxicated holy fakir, Baba Kahan
by name, who, steeped in deep meditation and higher thoughts, lived
very unceremoniously and, caring little for his apparel, sometimes ap-
peared naked. He was usually very blunt in talking with his visitors,
sometimes openly telling them of their misdeeds, so that only those who
were confident of their conduct dared to go to him. Sardar Sawan Singh
often went to the Baba, and felt pleased with his strong and impartial
behavior. Every month, on getting his salary, he would go to him and
place the money before him. The Baba, after taking a rupee or two,
returned the rest to him; of the one or two rupees retained by Baba
Kahan he would immediately distribute it amongst the children, then
and there. On one occasion, Sardar Sawan Singh got a huge amount
as a bonus, and took it to Baba Kahan. Before he could place the money
before him however, the Baba said on his own that this time he would
take “fifteen to twenty white ones,” and Sardar Sawan Singh remarked
that the Baba had become greedy. But he replied that it was not so,
but that the earnings of Sardar Sawan Singh should be purified and
made worthy of use by him and his family; and saying this, the Baba
distributed all the fifteen or twenty rupees that he had taken, to the
children. Sardar Sawan Singh was extremely impressed by this whole
incident and begged him for the gift of Naam; but Baba Kahan said
that while he was undoubtedly destined to get it, it would not be from
him, as he was not authorized to give it to him. When Sawan asked
where he would find the One who was authorized, the Baba said that
no effort was necessary as the Perfect Master would find him by Him-
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self, and the day was getting nearer. This inspired and encouraged
Sardar Sawan Singh, who continued to search with redoubled effort
and anxiety.

In the meantime, he was transferred to Murree Hills, and took his
residence near the Gurdwara of Bhura Mal, where sadhus and holy men
stayed on their way to the holy cave of Amar Nath; this provided op-
portunity for discussion about spiritual matters. Sardar Sawan Singh
met a number of sadhus at the Gurdwara, but tried to limit his discus-
sion only with those who exhibited some inkling toward the God-way,
and were not caught in rites and rituals only. He was constantly look-
ing for the Perfect One who would show him the way.

Moved by his constant yearnings and entreaties, the Supreme Fa-
ther in His eternal abode could not bear the agony of the child soul
of Sardar Sawan Singh any longer and sent His dear and chosen One,
the living Master of His time, Baba Jaimal Singh Ji Maharaj, to Mur-
ree Hills to find him and quench his spiritual thirst, give him solace
and satisfaction, bring him to His lap and flood him with the indescrib-
able wealth of Naam.

The day therefore came on which he met the most Holy and High,
due to Whose grace he was to occupy the highest and most elevated
position in spirituality. Baba Sawan Singh Ji in later years described
that most blessed of meetings this way:

“One day as I was supervising my work, I saw an old Sikh going
up a hill along with a middle-aged lady. When I noticed him, I thought
he had probably come in connection with some case in the Commis-
sioner’s Court. Little did I think that he was to be my Master. He was
no other than Baba Ji himself and the lady was Bibi Rukko. This I
did not know at the time, but found out later that Baba Ji said to Bibi
Rukko, referring to me, ‘It is for his sake that we have come here,’
to which Bibi Rukko replied, ‘But he has not even greeted you.” Baba
Ji said to her, ‘What does the poor fellow know yet? On the fourth
day from this he will come to us.’

“On the fourth day I went to attend Satsang. Baba Ji was at that
time explaining the meaning of Jap Ji Sahib. Well, I started my volley
of questions —so much so that the audience got tired and began to feel
restless at the large number of questions I had put. The sacred book,
Sar Bachan, was lying there and 1 objected to the name of ‘Radhasoami,’
and Baba Ji explained from the book itself what ‘Radhasoami’ meant.

Radha ad surat ka nam
Soami ad Shabd nij dham.
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Radha is the name of the first or primal ray of surat (con-
sciousness);
Soami is the original source of the stream of Shabd.

“Now he wanted to point out the way, but I had read Vedanta. When
I read Gurbani, my opinion was different; when I read Gita my opin-
ion was again different, and I was unable to come to a decision. At
last I applied for eight days leave to enable me to study the teachings
of Baba Ji. He advised me to read Kabir Sahib’s Anurag Sagar. 1 im-
mediately ordered eight copies of this book from Bombay so that I could
also give some to my friends, Baba Hari Ram, Gulab Singh, etc., to
read and comment on it,

“After several conferences with Baba Ji, I was thoroughly convinced
and received initiation from him on the 15th day of October in 1894,”*

3. Initiation

Thus convinced of the glory and grandeur of Naam, he was initiated
into the “mystery of the beyond” by the highest of the high. What an
unmatched combination—a Guru like Jaimal and a disciple like Sa-
wan! Having found the exalted One for Whom he had searched all his
life, he sacrificed himself at his Guru’s feet and surrendered himself
before Him completely. And the Guru was not unaware of his devo-
tion and sacrifice. He went a thousand steps ahead and dyed him in
His own color, so that the two merged in each other — worldly people
blundering by taking them to be two. But in reality They were One,
radiating the same love, distributing the same self-earned wealth of
spirituality, and dispensing the same treasure of forgiveness.
Someone might be tempted to ask, why did it happen with Sardar
Sawan Singh and not with others? Were they not all His disciples? And
the only reply is, that we should check within ourselves to see whether
we are really disciples of the Guru. Are we not disciples of mind and
matter and the world, its affairs and possessions? If so, is our heart
not filled with dross and dirt? Where is the place for the Guru to come
and stay? And how did He (Sawan Singh) become a real disciple of
the Guru? Implicit observance; what mattered to Him was the Guru
and not the world; he obeved Him all His life, with every breath and

*Quoted by Kirpal Singh, A Great Saint— Baba Jaimal Singh: His Life and Teachings,
Delhi: 1971, pp 75-76.
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absolute, unflinching faith; allowed nothing to stand between Himself
and the Guru, and therefore was given all that the Master had to give.

His life reveals how a dear one becomes a Gurusikh (a true disciple
of the Guru), and how the Gurusikh becomes a Guru in the fullness
of time. Such chosen ones, on Whose human poles the God Power has
to manifest and shine in this material world, are searched for and
found —no matter where They are—and prepared all Their life, for
God’s own work. This is how the grand plan for the controlling power
works, and the Guruship continues, unending and unerring, providing
for seekers after Truth in all generations.

Christ became the Son of God through this process; the Sikh Gurus
and all other Perfect Saints and Masters of the world were made and
appointed messengers of God in this same manner; and this is what
happens in all ages, all countries, and all times. This method is not of
an individual’s choice or make — He Who pervades everywhere, Who
is omnipotent and omnipresent, Who knows what is happening in ev-
ery heart, has ordained it Himself; for it is Him that the so-chosen and
so-appointed human poles have to represent and reflect. The holy Gur-
bani says, “Verily, the Guru is a true Sikh, and a true Sikh is the Guru,
and both of them work to revive the same old, old teachings of the
Masters.”

However, people caught in the web of mind and matter, and acting
under its irresistable influence, are sometimes misled to believe differ-
ently, on the basis of considerations which have little relevance on the
Path. It is a Path of experiencing Truth in the laboratory of one’s own
human body, and bearing witness to it only after the great Truth be-
comes one’s self-experience; because but for this self-experience, the
domination of the mind and outgoing faculties continues unabated.

4. A Glimpse of the Great Master

As prophesied, Baba Sawan Singh Ji Maharaj came to have a very cap-
tivating physical appearance. Tall and slim,* He had a broad and glit-
tering forehead, indescribably radiant and magnetic eyes, sharp nose,
white flowing beard, a royal and magnetic gait, and a marvelously dis-
tinguished bearing. His simple and soothing words worked wonders
on the broken-hearted souls, making them feel enlivened and en-
couraged. His gracious glances were so succor-laden that people for-
got their worries as soon as they came to His feet. His visitors wanted

*According to Dr. Julian Johnson, he was five feet nine inches tall, and weighed one
hundred and twenty-eight pounds in 1932. With a Great Master in India, Beas: 1953, p. 21.
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to stay at His feet forever. His disciples, admirers, and even those who
had heard about His reputation, often sought His counsel on all per-
sonal matters — both worldly and spiritual — and felt greatly relieved on
narrating their personal problems or tales of woe, as if the divinity in
Him had relieved them.

He gave brief, crisp and meaningful replies, born out of self-
experience and inborn sagacity. Despite His loaded schedule, He could
not help asking about the welfare of the visiting disciples, etc., their
children and families, and sharing their griefs and sorrows, which made
them lighter. He usually oversaw the arrangements made for the visi-
tors, and if He found them not up to the mark, sometimes reprimanded
those who were concerned. He spared no effort in making clear to those
responsible for the arrangements that His visiting children should be
looked after as best as was possible under the circumstances.

The food served in the Langar was simple, wholesome and tasty, and
blessed by Him before it was served. On numerous occasions, He visited
the Langar unannounced, to satisfy Himself about the quality of the
food, and the arrangements. If He found the chapatis improperly baked
or partially burnt, He would gently rebuke the people preparing them,
and tell them that they should prepare food as if it was to be served
in their own house. Once or twice He insisted on eating the improperly
prepared food Himself.

GENERAL ATMOSPHERE

It is humanly impossible to describe the atmosphere prevailing in His
august presence; surcharged as it was with benevolence, grace and radi-
ation, time would come to a stop. Seekers longed to enjoy his sweet
company and conversation, and getting deeply absorbed, forgot the
limitation of time and wished to continue to be with Him even though
it became burdensome for Him. It was a sight to see the people coming
out of His presence; each one would appear cheerful, rejuvenated and
buoyant. The way in which He talked to His disciples, many of whom
were illiterate, was marvelous. They could understand Him without ver-
bal communication. Each disciple, high or low, literate or illiterate,
sophisticated or simple, was irresistably drawn towards Him, and felt,
under the influence of His radiation, that meditation and devotion to
the Lord was not difficult; and that on getting back home, he or she
would meditate as enjoined by the Holy One, giving no quarter to lazi-
ness, and would not obey the dictates of the mind no matter what. Any
sacrifice for the Master or His cause seemed small.

Tricky as the mind is, it would take all this lying down, in the vicin-
ity of the Guru. But on reaching home, one would get involved in all
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sorts of worldly enjoyments, feel that heaven would fall if one did not
do this or that work, with the result that one got terribly busy and for-
got all about the Holy Guru, His remembrance, meditation and spiritual
discipline, and succumbed to the designs and doings of the mind help-
lessly.

Maharaj Ji also knew the tricks of the mind, and cautioned His dis-
ciples about them. He would sometimes say that after initiating the soul,
the Guru does not sit idle or unmindful of His disciple. He keeps on
sending tremors and quivers so that the child soul keeps getting
reminders about His Guru, does not forget the promise made to Him,
and continues praying at His feet, even though falteringly, seeking for-
giveness from Him for past failings.

Whenever the disciples were free after Satsang or at other times and
sat together, they would reflect on their association with the Master
and express amazement at the spiritual stature of the Guru, the enor-
mous love showered on each disciple, the stillness of mind which one
unwittingly got only by looking into His radiant eyes for a split second,
and the protection which He provided in times of distress.

Life at the Ashram at Dera Beas was simple. Everybody seemed to
be in a hurry to reach His feet, and be engaged in His Holy remem-
brance, in singing devotional hymns in praise of the Lord and His
boundless treasures, in physical seva if it was going on somewhere, and
to crown all, in the meditation, which was invariably better and fruit-
ful in the radiation of His place.

DO NO MORE

He was always punctual and did not want His children to be kept
waiting unnecessarily. His discourses were short and simple, interspersed
with bouts of hearty, uninhibited laughter, coming up while explain-
ing a point or narrating some incident or story. Sometimes, people
would stand up in the Satsang and apologize publicly for some lapse
or misdeed, wrong action or error, and seek forgiveness. And, raising
His hand, Baba Sawan Singh would ask the person apologizing to stop
and do no more.

GURU ALONE TAKES UP KARMA

On numerous occasions, people talked of their suffering by disease
or indisposition, and He would laughingly inquire from the audience
whether anyone was prepared to take on the karmic debt of the one
who was talking or being talked about. And in utter shame at their
inability to really help anyone, they would sit in silence; and He would
say, “The Guru is the only One in the Universe Who takes up the bur-
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dens of others voluntarily and willingly, without reward or compensa-
tion of any kind; and yet we worldly people do not love Him, do not
remember Him, and do not live in Him.” What foolishness! Does He
take anything from us? No. What does He give us? Anything we want,
to the extent He considers desirable. But His job is to give us release
from the clutches of mind and matter, which even the so-called gods
and goddesses cannot grant, protection in the three worlds — physical,
subtle and causal —and last but not least, wealth of the divine Naam,
which dispels ignorance, annihilates passions, bestows light and life, and
makes us worthy of being called the children of the Great Lord Who
created the Universe. And still we worldly people think that the Guru
must be having some selfish interest in taking us into His fold, in put-
ting us on the pathway to God, and in taking us back to the Home
of our true and eternal Father.

The world has always been unjust and tyrannical to the perfect Saints
and Masters, whenever and wherever They came. Not aware of Their
greatness, not knowing what high and pure region They come from,
and absolutely unfamiliar with the great wealth of Naam which they
are made to distribute; the worldly people have usually talked ill of
them, tormented them and sometimes taken their life even. Was Christ
not crucified? Shamaz Tabrez not skinned alived? Mansur not put to
the gallows? Mohammed not made to flee from his place? Kabir en-
chained and put before a drunken elephant, and later thrown in a fast
flowing river? Paltu not burnt alive? Nanak not imprisoned and made
to grind corn, and not allowed to enter the city of Kasur and labeled
“the one who misguided the people?” Guru Arjan not made to sit on
burning iron plates and in caldrons with boiling hot water? Guru Teg
Bahadur not executed in the bazaar of Delhi? And Guru Gobind Singh
not made to wage war with the mighty Moghul Empire of His time,
so much so that He could not even take off His armor for months at
a stretch? What was the fault of these Sons of God? But even though
they are maltreated, do They leave the work entrusted to them by the
Supreme Father, or change Their ways? No, certainly not; instead, if
anything, They continue with greater enthusiasm and pray to God to
open the eyes of those who do such wrongs, as they are ignorant and
do not know the Truth. Such Master Souls pray for the betterment of
the entire humanity, and wish that peace and prosperity may prevail
on the earth everywhere.

He would also observe that the world was not to be blamed if they
resisted the idea of a guru; for the prevalent hatred and indifference
towards Gurudom was the result of the acting and posing of false gu-
rus, who were pretending to give solace to others, while their own souls



14 THE BOOK OF BABA SAWAN

were aflame with passions and possessions; and having not meditated
themselves, not even sat cross-legged for any length of time, they were
urging others to meditate. What good is such preaching which is not
based on one’s personal experience? Is it not cheating? Does it not mean
deceiving others? Having not seen a speck of flame inside, they advise
others about its greatness, and try to give experience to others of some-
thing which they have never seen and experienced. If this is not fooling
others, then what is it?

MIRACLES

Sometimes, dear ones narrated in the Satsang the passing away of
a member of their family, relating how Maharaj Ji came and took him
at the time of death and how happily the departing soul left. Similarly,
others would say that Maharaj Ji helped them in getting rid of some
incurable disease, or protected them or members of their family from
robbers —and thus claim that the Guru had performed a miracle. Ma-
haraj Ji would lovingly explain that Saints do not perform public mira-
cles in the world, because if They were to do so, the whole world would
become Their followers for the wrong reasons. He would add that They
would have difficulty in giving eyesight to one person, a child to
another, wealth or riches to a third, and health to a badly diseased one.
Would this not bring large numbers of people with no interest in find-
ing God to their doors?

He would explain that Kal, the Negative Power, administering the
affairs of the world, had obtained a vow from Sat Purush, the True
Almighty God, that the Saints will take the souls back to their true
Home only by persuading them, by telling them about the ways of the
Saints, and the plight of the suffering souls, and not by showing mira-
cles. As such, the Saints show no miracles in the world, but remain
in the will of God and never do or say anything beyond that.

However, the position and power of the Master Souls is beyond
description and comprehension. They have the responsibility of taking
the souls initiated by Them to Sach Khand —the region of abstract
peace, bliss and tranquility —and help and protect them, not only in
this world, but in the next world also. Their greatest miracle is the pro-
tection offered to Their admirers and disciples at the time of death.
True to Their word, They come to take Their disciples, release them
from the clutches of Kal and his attendants, and take them to the higher
spiritual planes.

Sometimes He would say forcefully, “What good is a Guru who does
not come to protect His disciples at the time of death? Why not bid
him goodbye from a distance, without going near?” He would also at
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times observe with great emphasis, “Do you think that the Guru is in
debt to you that He must come to save you from Kal and the pain of
death, when you do not obey His orders and sit in His holy remem-
brance or meditation, even for a little while, regularly?” This was His
way of waking us up. He used to say, “You have tasted the fruit of
your terrible labor in the worldly affairs, which you have been doing
all your life; be mindful of the Great Power inside and see what He
does for you. He will take a thousand steps towards you, if you take
just one toward Him.” He would sometimes say that name and fame,
position and power, wealth and possessions, have a great debasing ef-
fect on the souls; and even when one starts going to a Perfect Master,
these propensities continue working till the soul reaches the third
spiritual plane,

He would also say that dear ones who are wealthy or occupy high
positions, sometimes expect Him to see them off when they came to
or went from Him; and if this is the thinking of the disciple, how will
he gain from Him, and what will such disciples get from the Guru?
One has to become a real beggar if one is to get the real wealth from
the Guru; otherwise all that we do amounts to beating our heads against
the wall, and we will get nothing.

WHAT IS GURU?

Whenever He discoursed on the topic of Guru, His face used to glow
like fire; and He would ask, how can poor souls like us assess or esti-
mate His greatness and grandeur? A Master of the two worlds, He
passes time in this material world like a low-placed, little-known, poor
individual. But neither affluence and poverty affect Him; irrespective
of the circumstances He is placed in, He unwaveringly pursues His ideal.
As He possesses a human body like ours, lives among us, sleeps and
eats like us, we human beings remain unaware of His inner position,
and are usually misled to take Him to be one like us. But He is too
high to be known and understood by us, who are earthbound. As we
sit in His radiating influence and enjoy His grace, we get some inkling
of what He is, and start developing confidence and faith in Him. But
this becomes complete only if we work hard on our meditation, go in
and see for ourselves what He really is. He would also add, in specific
and strong terms, that Guru is the only one Who can save us from the
clutches of Kal and, cleaning us of the dross and dirt we carry, take
us to the Home of our True Father, after which, the “going and com-
ing” into this world ends.

Once a high-placed official asked Him how He wanted to be ad-
dressed by His disciples. He said, “Call me anything you like —an elder
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each other that the fire appears. In the same way, one has to seek the
guidance of a Perfect Master, get the technique of entering inside the
human body from Him and actually traverse into the higher spiritual
planes, so that God manifests in the human body; then one can say
for sure that He resides there. When that God is so manifested in the
human body, He will take full care of those in whom He is manifested,
and will always prevent them from going wrong.”

He used to sometimes relate how Kal Niranjan, the Negative Power,
did utmost penance and meditation; and his father, Sat Purush, pleased
with his devotion, entrusted to him the management of this world; and
that Kal has looked after the administration of the Universe since then,
and administers justice on the basis of the grand principle of “cause
and effect.” However, before any unearthly upheaval or catastrophe
is due to occur, the Negative Power always brings it to the notice of
the living Master, Who may advise the negative power here or there,
without interfering with his administration.

MEDITATION

Emphasizing the necessity of meditation, Maharaj Ji would specifi-
cally point out that withdrawing the attention from the nine apertures
and lower limbs with the help of constant repetition of the holy and
charged Names, given by the Guru, at the eye focus, was the responsi-
bility of the disciple; and to take the soul further up was the responsi-
bility of the Guru. He used to explain this point further symbolically
by saying that the eye focus is the boundary line, on the upper side
of which, Guru is standing in the form of a mother, and on the lower
side, the soul stands like a child; the mother telling her child constantly
to make its best efforts to cross the boundary line and come to her,
so that she may take care of him, but the child thinking that it is una-
ble to do so and afraid to try, cries until it’s hoarse, but the mother
remarks pitifully, “What can be done? Till you come to me I cannot
help.” So the Guru expects the soul to be brave, take up the fight against
the mind and come to Him at the eye center so that He may take him
further.

On numerous occasions, He used to explain that the mind was an
agent of Kal, the Negative Power, and sitting inside each individual,
it was doing the work of its master. If a person gets up early in the
morning and prepares himself for sitting in meditation, it would sug-
gest that it was too early, there was yet a lot of time until sunrise, —
why not give more rest to the body, which was doing so much? If by
chance some bold one ignores this and sits in meditation, it induces
him to sleep. To those who remain awake, the mind runs riot and opens
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its grand offices soon after meditation starts, making him conduct
worldly transactions while sitting there; and if we do not allow it to
run wild, it gives us the impression that our legs, joints and hips were
in pain, or there was some other physical problem. And if one still does
not leave meditation and get up, it makes him feel that the heavens
are falling and he will die, with the result that he is forced to leave it.

He would also say that so varied were its ways of entangling the souls
that only rarely some brave souls escaped from its meshes. He used
to say that one needed to sit in meditation with full determination and
perseverance, not falling before the mind come what may. And those
who fight it out successfully were rewarded by the Guru Power splen-
didly, and given the unlimited riches of Naam; were glorified in the
entire Universe and elevated to the highest position in the spiritual path.
He used to add that fighting the mighty mind was meditation, and that
even those who fall fighting valiantly and were conscious of their fail-
ure and kept seeking the forgiveness of their Guru, get the same ad-
vantage.

TRICKS OF THE MIND

Narrating the story of a renowned meditator, He used to say, “Once
while sitting in meditation, a fakir felt the desire of eating jalebis (a
sweet) with the result that meditation was disturbed and not fruitful,
He got up to get some, but he realized that money was necessary to
buy sweets and he didn’t have any. So he went to the jungle to cut wood,
by selling which he could get the money to purchase sweets. After he
had cut enough wood, he thought that maybe his mind would want
some more, and so he cut a second bundle so he could get more money.
The weight of the two bundles was unbearable, but he bore it by con-
soling the mind that it had to do it in order to satisfy its desire to eat
jalebis. Reaching the market, the fakir sold the wood, purchased the
sweets, and went to a secluded place to eat them. But on reaching there,
the fakir told the mind that it would be better to go to the place of
his residence, where he could eat the sweets to his heart’s full. On the
way home, the fakir thought that at that time the mind had created
the desire to have sweets; the next day it might wish to have a spouse
and create children; on the third day something else, and on the fourth
day still another; what would happen to him and his meditation? On
reaching home, therefore, he said, ‘Let me sit in meditation at least
twice as much as I now sit daily and then I will take these sweets.” The
mind felt that this fakir was going to tire him out like that! It therefore
folded its hands before the fakir that it may be excused —‘I will not
raise the desire again.’ It is in this way that the mind gets subdued and
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kept under check, and one should not fall flat before it every time.”

He would say that as the mind was serving its master devotedly, was
it not appropriate for disciples of the Perfect Masters to also serve the
Guru devotedly? This could be done by fighting with the mind with
courage, strength and faith. Reassuring us of the help of the Guru, He
used to say, “The disciple should direct his face towards Him and see
what He does. Remember Him, think of Him and weep for Him, as
you have done all your life for the world and worldliness; and be fully
sure that He will be with you at all times, on all occasions, and in every-
thing that you do. This is the easiest and surest way to reach Him.”

It often happens that the people living or working close to the Saints
and coming in touch with Him daily become arrogant, losing humil-
ity. This happens because such persons become proud of being in the
service of the Saints; and they forget that they too must meditate and
live by the orders of the Guru. The result is that their desire and anxi-
ety to see the Master is considerably reduced, thus blocking them ef-
fectively from the treasure of love which Masters distribute freely.

In order to warn the persons living at His Ashram at Beas of this
creeping pride, He used to say that being in the attendance of a Saint
was living on a razor’s edge, from which one gains considerably if one
devotes oneself to meditation. He used to say that those who come to
Saints from afar are usually humble, eager to see and meet Them, and
happy to put their earnings in the langar (the common kitchen provided
by the Saints for those who come to Them); while those living with
or near the Perfect Masters begin to take Him for granted, consider
themselves privileged, and consume the food and other facilities of the
langar or the Ashram without donating a penny, with the result that
they lose what little meditation they have earned like a leaking vessel.

He also said that the path of spirituality was primarily for those who
become humble and low, and shed the pride of family, high education,
wealth, health, beauty, religion or country, etc. He would exhort His
disciples to become humble and meek like the King of Balkh-Bukhara,
who left his kingdom and remained with Kabir for twelve years, eating
whatever was available in the house, and obtained His acceptance and
pleasure.

He would also observe that it was an uphill task to sublimate one’s
ego, efface one’s I-hood and identity, and considering oneself no more
than the dust of the Perfect Master’s feet, surrender before Him, and
thus become a recipient of His mercy and grace. But He also used to
say that if the disciple does this, the Master responds manifold and fills
him to overflowing with what He has and what He is. He would ex-
plain that when the disciple sits in meditation and thinks of His Guru,
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the Guru is not unaware of it, and sends thoughts to inspire and en-
courage His child, and make his faith strong and steady to pursue his
ideal. He used to add reassuringly, that even in the domain of this ma-
terial world, if some helpless person sits at the door of a mighty rich
man, seeking his help, the rich person is not unmindful of what is hap-
pening; so how can we ever think that the great Lord does not hear
our cries and does not care? If we do, we exhibit ignorance of the love
and affection He has for us. But ignorant we are, no doubt, and ig-
norant we shall remain, till we reach Him inside and see how the entire
machinery of the universe runs under His overall command and care.

GRAND DELUSION

Talking of the world, Maharaj Ji used to say, “It is not bad; but
do not make it your own, or it will let you down, and it will certainly
not accompany you at the time of death.” Perishable and unstable as
it is, it fools us at every step; yet we human beings get inevitably tied
to it, till, going to the refuge of the Master Saint, we truly act on His
advice and live in His orders. This connection with the outer world is
the grand delusion of life; it starts with this physical body which joins
us in the womb but does not go with us when we leave. Our soul was
pure and perfect originally but descended into the body due to its as-
sociation, and ultimately subjugation, by the mind and its outgoing
faculties, and by constant thought of the world and involvement with
its affairs and identified itself with it so completely that it forgot its
own identity and came to think that it was the body.

Riddance from this unnatural condition is possible only if we now
reverse the process, and think of our Guru and Lord continuously and
uninterruptedly, collecting our scattered thoughts and attention at the
eye focus, 50 that we can traverse beyond. Simran, or the constant repe-
tition of charged words, plays a vital role, and is the most important
step in our journey to the beyond. Ordinarily, each one of us is en-
gaged in the simran of the world; a farmer keeps thinking of his fields
and crops, the shopkeeper thinks of the customers and commodities
stocked by him, the housewife spends her time in thinking of what is
needed in the house, what to cook, and so on; with the result that there
is practically no one, who is not so engaged in the simran of the world.
When one goes to a Perfect Master, He describes the plight of the soul,
and asks His disciples to reverse this process of withdrawal of atten-
tion from the world and worldliness by the constant repetition of His
Naam and reach the Guru inside.

Explaining this point further, He used to say that Simran has very
great power; one who has perfected Simran can do wonders, become



22 THE BOOK OF BABA SAWAN

bold and brave, knows no fear and may even stop a running train with
just a show of his hand. He used to further advise, “One should keep
thinking of the Guru continuously; because, while the hands may be
busy in the work, the mind can be kept busy in His remembrance. This
will save us from the passions, pain and pleasures of life, and put us
on the God-way.”

Sometimes He would narrate how His own Guru, Baba Jaimal Singh,
used to urge and advise Him in the earlier part of His discipleship about
it; and enjoin, “Remember Him in your work and see how the inner
power guides and helps you; or let one think of Him when one is lost
in the jungle and the way will be indicated.” Baba Jaimal Singh used
to thus point out that if that is the greatness of Simran, why should
we not make use of it and do it as much as we can, day and night,
with every breath we take, to make our life and spiritual journey easier?

PERFECT MASTER

Talking about the Master Souls, He would say that They know Their
disciples inside out, but possessing immeasurable forbearance and for-
giveness, do not make their misdeeds public. He would add that just
as one could see clearly whether a transparent glass container has
pickles, jam or sauce in it, the Perfect Masters can see through their
visitors but do not let it be known, and in order to encourage them
to do better and rise above their human weakness, treat them lovingly
knowing fully well the misdeeds to their account. He would also add
that if the Saints were to do otherwise, how would we worldly people
benefit from them?

He would say, “The Guru is the giver of everything in life, especially
the riches of spirituality. But we worldly folks are strange people, not
knowing where our interest lies; we ask for pebbles instead of pearls
and precious rubies, and do not make use of the grace of such high
ones. It is rare that people make full use of the real gift of which the
Saints have inexhaustible stock, and which they distribute without any
limitation or reservation.” Painting a grim picture, He would add,
“What do we think of the Guru? If someone suffering bodily is not
cured, we blame the Guru because He did not cure our disease; if some-
one loses a law suit, we blame the Guru for not helping him win it,
and we are tempted to leave Him.” Sounding a note of caution, He
would say that those aspiring for worldly things should better leave
room for the real seekers to make full use of the invaluable opportunites.

Continuing, He would say, “Affluence or poverty, pain or pleasure,
life and death, are all predestined, and one has to reap as he/she has



A GLIMPSE OF THE GREAT MASTER 23

sown. So it will be to the advantage of people if they finish their ‘give
and take’ willingly and keep praying at the feet of the Guru for Him
and Him alone; for if one gets Him, everything else is gotten and noth-
ing more is necessary. Guru does not take anything from His disciples,
but in a way does not leave anything also: because one who becomes
a real devotee performs his/her worldly duties as an act of worship
without any self-interest in it, and spends his/her life understanding
whatever possessions, property, etc. he/she owns to belong to the Guru—
a trust from Him to be used according to His principles and guidelines.”

RELIGIONS OF OTHERS

Hazur Maharaj Ji was very broadminded and respected the religions
of others and their beliefs equally. Talking about the limitless spiritu-
ality which He got at the feet of His Master, He used to express His
deep and abiding gratitude, and say that He had the good fortune to
learn the lessons of the Science of the Soul and obtain its highest prac-
tical experience in this human body by observing the orders of His Guru.

However, people were free to go to other places, wherever they liked.
And He used to say that if someone gets anything better than what
He had given them at any other place, he may come and tell Him, so
that He could also benefit. This was the large-heartedness which He
possessed and urged His followers to acquire. It was this divine attri-
bute which, coupled with his everflowing and overflowing love, at-
tracted the seekers of Truth towards Him, and strengthened the bonds
of kinship amongst His followers who belonged to all religions, creeds,
communities and countries, etc.

He would also clarify that the spiritual treasure which His Guru was
gracious enough to bestow on Him was not the exclusive property and
privilege of any particular religion, family or country, etc. Anybody
and everybody could own it, by adhering to the commandments of the
Guru, regular meditations, and becoming a receptacle fit to contain
the humility, forgiveness, forbearance, mercy and pity, simplicity and
chastity. Claims of nearness by family, relationship or any other means
of support by papers, documents or wills, etc., were useless. Ac-
cording to Him, inner power is unerring, not capable of making any
mistake, and opens the door only when one is fit and deserving.

SEVA

Once a dear one asked Him about the importance of doing seva or
service, and He replied that real seva can only be done by one who
obeys His orders implicitly; otherwise we may be misled by the mind,
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fall a prey to its dictates, and even while seemingly doing seva may be
doing something else; or, we may inflate our ego and assume airs think-
ing that we are doing something, with the result that it would not be
called “seva.” He would often be asked by His visiting disciples whether
they could do any service or seva for Him, and He used to tell them,
in clear terms, that the real seva is the seva of the soul, which they may
do as much as they like and He would be pleased to accept it, adding
that even physical seva would become fruitful if it is done with remem-
brance, with humility and responsibility, without claiming any reward
for it. So far as seva in monetary terms is concerned, He used to say
that a Perfect Master does not accept a farthing from His disciples for
His personal use, and always earns money not only for His own sub-
sistence, but to share the needy and hungry also — whether by pension,
service, farming or any other means — just as Kabir did by weaving on
the loom all his life, Guru Nanak by ploughing the fields, Ravidas by
mending shoes, Namdev by dying cloth and His own Guru, Baba Jai-
mal Singh Ji Maharaj, by serving in the army.

He used to say that the Guru is never after His disciples for their
seva, but if the disciple considers all that he possesses, including his
own body, mind and wealth, to be that of the Guru, and uses it as if
it were a prashad or gift from Him, he will efface his ego and put them
to proper use, not wasting them for the satisfaction of passions and
desires; and will thus benefit in the spiritual journey.

He used to add that the disciple is fortunate if some portion of his
earnings is utilized in the cause of the Guru, because first, the earnings
become purified and worthy of use for self and family, and secondly,
the inner Guru bestows much more in return for the money spent in
His cause. He used to also explain what the Guru does do with the
money donated by the disciples. He helps the needy and the poor, feeds
those who come to Him, and strengthens the mission, but never uses
a penny for His own self. One of His initiates once decided to donate
some money for the Holy Cause, but when he went to Dera Beas to
actually do so, his mind played a trick on him, and thinking that the
Guru had enough, came away without giving any money. On the way
back home, the initiate lost his purse, containing the money he wanted
to donate, and felt extremely sorry for being deceived by the mind.

He used to sometimes narrate His own life story and mention that
after meeting the Guru, He always made it a point to place all His earn-
ings, after incurring personal expenditure, before Him; He would send
as much as He considered necessary to the family and utilize the rest
for the spiritual cause. Accordingly, much of the construction at Dera
Beas during the time of Baba Jaimal Singh and sometime thereafter,
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was undertaken with the offering made by Him; with the result that,
with the grace of Baba Ji, His children got, and even now are getting,
many times more than they would have gotten had He sent the money
to them instead.

DEVOTION TO THE GURU

He used to say that when He started going to Baba Jaimal Singh
Ji Maharaj, there was neither house nor well there, except for one small
underground hut or cave for Baba Ji, which was insufficient for peo-
ple coming to meet Him or hear Him. Some disciples, therefore, want-
ed to take up further construction; but Baba Ji would not permit it.
Once, He took up the matter and sought Baba Ji’s permission for tak-
ing up the proposed construction; and to His great surprise, Baba Ji
agreed graciously within no time, and the work was done.

Sometime later, some further work was started; on seeing which,
some people belonging to nearby villages, came to Him and pointed
out that as the river Beas, on which the Dera Beas was situated, was
changing its course and had even taken away some portions of their
village, why should He spend money on further construction? But He
replied that if Baba Ji sat on the dais in the new hall just once, the
expense and labor would be amply rewarded and He would have no
regrets. This was just a small example of His devotion to His Master.

MEDITATION

He was a very good meditator and used to remain in his apartment
for days at a stretch. He had had a wooden stand, called a bairagan,
specially made, with the support of which He could meditate long while
standing, so as to ward off sleep. In the early days of His discipleship,
His Guru had enjoined upon Him that during the time He was on duty,
He should not waste His time and energy in unnecessary talking, but
limit it to whatever was necessary for official work; and after coming
back from His office in the evening, He should sit in bhajan for two
hours, followed by a two hour Satsang. Similarly, He was to get up
early in the morning and meditate. With this schedule, where was the
time to indulge in gossip or idle talk, as we human beings normally
do? His life clearly bears out that nature had earmarked Him for higher
work quite early and put Him through a very rigorous and stiff testing
time, before entrusting Him with the responsibility of liberating other
souls. Such is the scheme of the Lord to prepare the high and holy ones
for ultimate responsibility.

He was ordered by His Guru to try to understand that one should
not feel elated if he gets the sovereignty of the entire world, as the world
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is unreal, and one would be deceived if one loved it. Similarly, if the
sovereignty was taken away, there should be no dismay or disappoint-
ment because, apart from being unreal, it was taken away by Him Who
gave it and to Whom it belonged. So one should not become happy
and assume airs when praised or honored, nor feel offended and in-
jured when slighted or maligned; one has to accept the will of the Lord
and remain cheerful under all circumstances, good or bad, so that the
mind remains unattached or unaffected, come what may.

Narrating the way Baba Ji used to love and look after Him, Ma-
haraj Ji used to describe an incident of His life, more or less in the
following words: “Baba Ji used to pour a lot of affection and atten-
tion on me. Whenever I went to His feet at Dera Beas, He would make
me stay in His own room and look after me very lovingly. Once I came
from Murree (a hill station), and alighted from the train at noontime
when the sun was very hot. As I had come from a hilly area, I felt the
impact of heat all the more, and thought of resting for a while on the
way before going to Dera Beas. While sitting under the shade, however,
it occurred to me that I was going to meet the Lord of Lords, and be-
ing afraid of the severity of the heat, was resting; but Sussi, who was
in worldly love with Punnu, did better than me; she set out to meet
her beloved in a hot and burning desert, without caring for her life;
and I remembered that a poet had written in Punjabi about this in the
following couplet:

Delicate and tender feet of Sussi were beautified with henna,

The sand was burning in the desert like oats being roasted by
the cooks;

The sun ran under the clouds and, in awe of Sussi’s love
stopped shedding its brightness;

Hasham, see the trust of Sussi, as she would not lose her faith.

“Am I a devotee of the Guru? Is it devotion when | am wasting time
on the way and delaying the meeting with the Lord? With this thought,
I started at once, and met some villagers on the way, who were resting
in the shade; they suggested that I rest a while and resume the journey
when the sun was lower. I was, however, already repenting for having
rested and wasted precious time; and I continued the journey as fast
as I could so as to reach my destination and have a glimpse of the glow-
ing face of my Guru.

“In the meantime, Baba Ji, Who had very frail and tender skin, and
usually avoided going out in the hot sun, started strolling in the sun
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in the courtyard, and continued to do so despite protests from Bibi
Rukko (His attendant and fellow disciple); and He went in only a few
minutes before my actual arrival in the Dera. It was then that it be-
came clear that, in order to save me from the severe heat, Baba Ji had
absorbed it Himself. This is how the Guru takes the suffering of His
children upon Himself without talking about it.”

WORK IS WORSHIP

Impressing upon the disciples that work should be treated as wor-
ship, He urged that we must earn our living honestly and responsibly.
He used to mention that once He got a very difficult officer, who terri-
fied his subordinates. Afraid, he wrote to Baba Ji about it, and was
told in reply that it was good to have a strict boss as he would be cau-
tious and careful in doing the work, and would do it better. Baba Ji
added that if ever one feels any difficulty in his work, he should al-
ways remember the Guru with faith and devotion, and he would be
sure to get help and guidance.

He used to say that we are incompetent to know the greatness of
a Perfect Master, because tied to the body ourselves, we consider Him
to be no more than body; and if this is our faith, then what can we
get from the Guru? He once narrated an incident of His life, when Baba
Ji, on one of His visits to His village, while lying in the bed alone, ap-
peared to be talking to somebody seemingly in sleep; when He “woke
up,” Sawan Singh asked Him to whom He was talking. Realizing that
Sawan Singh Ji had heard Him talk, Baba Ji told him not to talk to
anyone about it, and said that some of His disciples who were fighting
on the front lines, had been encircled by the enemy, and that He had
gone to protect and encourage them.

On hearing that, Maharaj Ji told Baba Ji that as ordered by Him,
He would not talk about it to anybody while Baba Ji remained in the
physical body, but after He left, He would make it known to His fol-
lowers. He would say that it is a pity that we do not hesitate to sacri-
fice even our life for our children and relatives, who are of no use and
help at the time of death, but we do not show even a little love for
the Guru Who has taken over our burdens and sufferings, comes to
take us at the time of death and transports us across the sea of life,
without charging a penny and without ever mentioning it to us.

OPPOSITION

When he started the spiritual work in Punjab, the residents of the
area were mostly engaged in rites, rituals and idolatry, and considered
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reading scriptures or singing hymns as religion. In such an atmosphere
and climate, revival of the teachings of the Perfect Masters was bound
to attract criticism, as the priestly order did not want to be deprived
of their position.

The religious establishment was stung by His teachings, which by-
passed it entirely and emphasized the immanence of God in every hu-
man being, and commenced organized campaigns against Him and His
mission. But gifted with the treasure of large-heartedness and divinity,
He said nothing in reply, showing pity and mercy on them, and con-
tinued His work with courage and conviction and redoubled enthusiasm.

The opponents tried to disrupt His meetings, prevented aspirants from
going to Him, distributed pamphlets and posters containing falsehoods
about Him and His mission, and spared no effort whatsoever to de-
fame Him and mar His work. But His caravan went on and on, with-
out any attention to what others were doing against Him. Instead He
wished well for everybody, particularly those opposing Him, showed
concern for their welfare, and gave them loving attention whenever need
and opportunity arose.

Once, hot-headed and fanatical followers of a particular religion set
up a camp next to His ashram in Beas, and broadcast propaganda
against Him, all day continuously. At noon, when He was passing that
way after finishing Satsang, He stopped in front of their camp, and
addressing them as dear ones, said that as they had no arrangement
for food, they must be feeling hungry and that they might go and take
food from His Langar, because He was their own. And He asked His
followers, accompanying Him, to take those brethren along and feed
them, lest they feel shy to go there and take food. This was His con-
cern for humanity which made Him loved not only by His friends, but
by those who called themselves His foes; He used to say that when the
soul goes up, every human being becomes your own, and the distinc-
tions keeping one human being from another are finished. One sees
the Creator in each and every sentient and non-sentient being.

On the other hand, He never allowed propoganda or publicity to be
done for Him or His mission. Once He went to a city for Satsang, and
attendance in the first meeting was smalil. The organizers were worried
and sought His permission to let the people in the city and areas around
know about His visit. But He did not agree, and remarked that those
who had to do this work were not sitting idle. In the meantime, it so
happened that followers of a particular extremist sect went round the
city proclaiming through loud-speakers that the Radhasoami Guru had
come to the city, and he had magic in his eyes, and by putting some
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musical instrument in the head, he wins over people and makes them
hear melodious symphonies; but as this was against their religious in-
junctions, nobody should go to him. This negative propaganda aroused
the curiosity of the people, and they turned up in very large numbers
to see what this was all about; and finding His discourses to be rele-
vant and appealing, many asked for Initiation. Subsequently, He ob-
served, “It is He who sends and it is He who pulls,” and that we should
always have faith in Him.

WORSHIP

Describing the condition of the world, He used to explain that hu-
manity is the crown of creation and was made by God Almighty in His
own image. The human body consists of five elements —earth, fire, air,
water and ether —and it was a pity that man, the leader of this crea-
tion, is engaged in the worship of plants, animals, reptiles, etc., which
have just one or two elements only and do not possess the intellect and
wisdom to distinguish between right and wrong, let alone make deci-
sions as to what should be done to carry them across the sea of life.
The worship of gods and goddesses can be understood as a mighty and
wealthy individual worshipping his servants; for they were created for
the service of humanity, not worship. It was only God and God alone
Who was worthy of worship; and no one could reach or Know Him
without coming in contact with, or securing the guidance of, a Perfect
Guru who had himself known Him, seen Him and manifested Him
within himself, and was competent and commissioned to help others
do the same.

Caught in rites and rituals and outer practices, and having increas-
ingly lost contact with the Controlling Power prevailing everywhere,
we are worshipers of religions and religious orders instead of the om-
nipresent and omnipotent God; and He often pointed out that even
those who were fortunate to come to the feet of the Perfect Master
were also sometimes misled and misguided by those who do not devote
themselves to meditation nor keep the order of the Guru and conse-
quently raise doubts and point fingers at those who devote their lives
solely in His remembrance. He would add that those who always keep
their faces toward Him, spend night after night in weeping for Him,
and immerse themselves in His unbounded love, do manifest Him within
themselves and go to His lap whenever they like. Such seekers never
speak ill of anybody, not even of those who criticize or torment them;
instead they shower their love on their misguided brethren and pray
to the Guru for their betterment.
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Maharaj Ji always enjoined upon His followers to rise above the
world and worldliness by controlling desires and passions and collect-
ing the scattered attention at the point just behind the two eyebrows,
so that we can reach the Radiant Form of the Master, Who will reply
to all our questions and help and guide us in all matters wherever we are.

SIMRAN AND WHAT TO DO WITH THE MIND

Once a disciple told Him that his mind was troubling him and did
not allow him to sit in meditation, and he was told, “There may be
many reasons for the mind not to engage itself in Simran at the time
of meditation; one has to keep a strict watch on it and not allow it to
run riot. Even if it does, bring it back again and again, and tell the
mind in strong terms that you have to sit for meditation for the speci-
fied time and till then it should not raise any thoughts, and if it still
does so, throw the thoughts out. In this way, mind will become habitu-
ated to sitting inside and will become peaceful.

“Sometimes it happens that the mind is suffering from some worry
and is deprived of the peace and pleasure inside. The remedy for wor-
ries is that one should convince the mind that our fate was decided long
before our birth, and came to us with the body, and that it is unchange-
able. We should take such steps as necessary to redress the worry. But
do not allow the mind to keep thinking about it in meditation and dis-
turb the attention. If the mind keeps running during meditation, then
even if one sits for six hours, it will be no use. Develop the habit of
repeating the Holy Names when you are free or go walking, etc., and
while going to sleep also do so without fail, so that when you get up,
you will feel as fresh as if you have gotten up after doing Simran for
a long time. In this way the mind will become quiet and be engaged
in Simran. Mind is our only enemy in this world. The Holy Scriptures
speak of the ways by which it can be subdued. You can satisfy yourself
by reading them. Don’t be disheartened, keep on doing Simran gradu-
ally and regularly. When the course of Simran is completed and per-
fected, it will become a tremendous force and can stop a running train.

“It is good to wish that someone connected with you may get the
divine Naam; but he should not be forced to do so, under any circum-
stances, as otherwise one has to take his karmic debt. If someone prays
for someone to be initiated, but the Master does not want to do it, the
prayer will not be of much use, but one’s wishing so is not bad.

“One should not leave the Simran irrespective of the taunts of fam-
ily, friends, or the world, even if one is not able to go inside, because
Simran is the most important tool with the help and assistance of which
alone one can acquire access to the inner planes.”
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TO FIND TIME FOR SATSANG

On another occasion, some dear one submitted that he was so busy
in his work that he had no time for Satsang, and the Holy One pointed
out forcefully that the chores of life will not end — instead we ourselves
will end. Quoting from Gurbani, “Nobody has ever won the world or
its involvement, but the involvement has won and worn us out,” He
said that it is incumbent upon every dear one on the path, while per-
forming worldly duties, to find time for Satsang without fail.

NO LIBERATION WITHOUT MEDITATION

On still another occasion, some people came to Him and requested
that they may be “taken up” and liberated, without meditation. He be-
came stern, and replied that what they had said was not possible, as
this was their work and duty, and they had to do it themselves, whether
they do it in this life or in the next; adding that it will have to be re-
sumed from where it is left.

GURUBHAKTI

Sometimes, when He was in a good mood, He would say, “Caught
in mind and matter, it is no doubt difficult to do meditation; but if
the disciples can develop intense love and longing for the Guru, elminat-
ing the love of the world and worldly relations, they will benefit con-
siderably and be saved from the problem of life and death; as in due
course, they will become what they always think of and go where He,
Whom they constantly remember, goes.”

Talking on the same subject, that the veil of the mind is removed
when one develops intense love for the Guru, He used to explain that
the Guru is like a railway engine, and till one manifests Him, how would
the carriage of the mind and body be pushed and driven. He also used
to add that by having pure and selfless love, the heart is purified; with
the visualization of the form of the Master, the eyes become pure; and
by hearing the celestial music the ears get purified.

CELIBACY AND MARRIAGE

According to the custom then prevailing in the area to which He be-
longed, He was married while still a child; but His wife died before
the consummation ceremony, many years after the marriage, took place.
By the time He was married again, He had completed twenty-five years
of celibacy. While advising His followers that married life was no bar
to spirituality, if carried on according to the restraints and restrictions
enjoined by the scriptures, He used to mention sometimes that during
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His entire service career, His wife lived with Him for a total period
of about six months.

Chastity was thus a commendable aspect of His life, worthy of emu-
lation by us— His followers. Even at the ripe age of ninety years, He
was able to roar like a lion at exceedingly large gatherings. During the
later years of His life, the number of His followers increased substan-
tially, increasing the work and strain on Him. His simple, pure, straight
and chaste life enabled Him to work physically for very long hours —
sometimes, up to seventeen or eighteen hours a day —till His end. As
a householder, He fulfilled His worldly obligations and responsibili-
ties admirably, and at the same time kept and engaged His heart and
soul first in the continuous search for the Truth and Godway; then,
after meeting Baba Jaimal Singh Ji, in unlimited devotion to His Guru
and abiding by His orders; and ultimately in the spiritual upliftment
of humanity.

FAMILY

His wife, Shrimati Krishan Kaur Ji, was an extremely good and sweet-
natured lady, who was also greatly inclined and devoted toward the
spiritual cause. She cooperated fully with the Holy and High One by
allowing Him all the time He needed to administer the needs of the
searching souls and the satsang. She remained sick for some time be-
fore her death, and someone asked Hazur Maharaj Ji why she, who
was a noble and devoted soul, suffered so much; and He said that she
had to because she allowed the people to bow before her and touch
her feet.

He had three sons, of whom one died very young and two others
survived Him. In order to settle His children well, He invested all the
money which He got as a retirement benefit in purchasing agricultural
lands. Later, when canals were dug for irrigation and canal water be-
came available, the price of the land went up very considerably, with
the result that His children became well off, and got far more than their
needs and requirements.

Some months before His departure from the physical world (1948),
He openly declared in a monthly Satsang that He had served the San-
gat for about forty-five years, and during this period He had lived al-
ways upon His own earnings and tried to do His very best physically,
mentally and financially for the work and mission of His Guru. He
said that He had had to use the petrol of the Satsang for going to vari-
ous places, in connection with the Satsang work, and that He had con-
sumed vegetables grown in the Satsang farms, for which He sought
the indulgence and forgiveness of the Sangat. Continuing, He said that
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if He owed any money or any other thing to any dear one, he could
get it from Him then and there, or in private, as the dear one might
consider proper; if, however, anyone owed Him any money or any other
thing, it would be treated as having been paid and the matter settled.
Simultaneously, He made His two sons stand before the Sangat with
folded hands, and said that He had given them enough personal prop-
erty, wealth and possessions and had always enjoined on them to live
by their own earnings and never cast eyes on the wealth and property
of the Satsang, with which they had absolutely no connection.

On another occasion, He remarked that with the grace of His Guru,
He had left enough for His children to have a decent living, and that
He wanted His children to earn their living for themselves and not be
a burden on the Satsang or His followers, as sometimes the children
and family of the Saints become, under the influence of mind and
matter.

HOW THE NEGATIVE POWER TRIES TO FOOL US

Describing a fracture which He sustained on falling from His horse
while in service, He used to say that even though He was under very
great suffering initially, yet He got relief from the time He wrote to
His Guru, and that His huge karmic debt, for which He was to suffer
for years, was settled within no time. He would also say that the doc-
tors had advised Him to take chicken soup so that His bones would
be properly set and joined, but as He could not do so, He thought that
He would ask His Guru about it in meditation; but when he actually
sat for meditation, the Negative Power appeared in the form of His
Guru and said that if the doctors had advised Him, He could take the
chicken soup in the interest of His health. When He did Simran, the
so-called Guru got up and walked away. As He was not satisfied with
the reply, He wrote to His Guru at once, and was told that it should
not be consumed under any circumstances, and that the orders of the
Guru were the same, whether from inside or outside. He would use
this as an example of how the Negative Power tries to fool the disciple,
and how we should be very careful.

WHO DESERVES IT?

Once a gentleman approached Him and said that it was all very well
that He bestowed the precious gift of Naam on all sincere seekers of
Truth, but it did not seem proper that He made no distinction between
a real seeker and the worst of sinners. Maharaj Ji told him, “Does a
competent washerman ever refuse any clothes, however filthy they might
be? In the same way, a Perfect Master never refuses anyone who comes
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to Him with a sincere and genuine desire, however dim his past may
be, provided he is prepared to repent the past and start a new life.”

He loved all human beings, irrespective of caste, creed, community
or color, and also atheists. While He was posted at Murree, an atheist
suffering from tuberculosis came there and wanted some accommoda-
tion, to regain his health; but everybody refused to accommodate him,
first because he was suffering from an infectious disease, and secondly
because he did not believe in God. He came to Maharaj Ji’s house also,
Who at that time was on duty; but His housekeeper also refused him
accommodation. While the atheist was leaving His house, Hazur Ma-
haraj Ji arrived and finding a person going out, enquired from His
housekeeper who he was; and on being told, said, “Look here, this man
may not know that God resides in him, but we know it, don’t we? Please
give him accommodation.” So broad was His angle of vision and so
large was His heart.

Who could understand such a one as He? We could know Him only
to the extent that He revealed Himself to us. He used to say that when
the child is in the primary class, the teacher gives him, out of all his
knowledge, only that much as is required by the lessons of the primary
class; but as the child goes up the ladder, class by class, the teacher
goes on giving him more and more knowledge; and thus the child knows
the teacher only to the extent the teacher lets him.

A messenger of peace, as He was, He cooled the burning hearts wher-
ever He went. Once, in the days before India’s partition there were some
communal clashes between the Hindus and the Muslims at Multan (now
in Pakistan). He went there and held Satsang, hearing which, the promi-
nent people of the place remarked that if only He had come earlier,
the trouble which had gripped the place would not have arisen at all,
How rightly He used to declare that Masters come to this world to join
brothers and sisters professing different faiths and belonging to differ-
ent communities together, and not to tear them apart.

THE BEST USE OF DARSHAN

In this world of mind and materialism, it is difficult for any dear
one to go to a Perfect Master and have faith and confidence in Him,
and take full advantage from Him. Once He advised some dear ones,
in this regard, in the following words:

“When you meet a Great Master, as a result of some very good for-
tune, then have your Master’s darshan as if you were a man tormented
by acute hunger, or like an infant who yearns for the protective mother,
the only source of nourishment; and if anyone interferes between him
and his mother, he cries painfully and falls into desperation; or like
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a rainbird who drinks only the water of rain, when finally the sky bursts
into showers; or like a fish separated from water, when it goes back
to the soothing water. Like this, one should get elated on seeing the
Satguru, so much so that on having His Darshan, the devotee should
forget the consciousness of his body and have no thought or consider-
ation of rain, sunshine or shadow.

“Look minutely into the middle of the Master’s two luminous eyes,
riveting your attention on it. Don’t blink your eyes as far as possible.
Hear the recitation and utterance of the Great Master with your ears
and have darshan with your eyes. The gaze should be so confined that
you see only the holy face of the Satguru and do not see the face of
anyone else. Silently imbibe the utterance of the Satguru. Do not pay
any attention to any noise, such as knocking at the door, or whatever
anyone else says. If individuals come in and say hello, shake hands,
or wish good morning or good evening to the Great Master, do not
pay attention to them; if you do so it means disrespect to the Master.
It is a great loss for one to leave the Master’s precious darshan and
look toward others. Be so much absorbed that your attention does not
divert towards the person who might interrupt.

“After hearing the discourse, one should not speak to anyone, nor
see anyone. Put emphasis on the Simran. Escape from the company
of those talking or socializing. Rest assured that the Satguru will fill
the pipe of our heart with His darshan. If you start talking with any-
one, the heart will keep on emptying what one gets from darshan.”

Usually, He did not allow anybody to talk of His greatness or say
anything in His praise. But sometimes when under the insistence of the
disciples, He agreed and allowed His birthday to be celebrated, people
would have the opportunity of talking about Him. On one such occa-
sion, when on a birthday celebration, illuminating stanzas were being
sung and recited in appreciation of Him and there was invocation for
His gracious mercy, He spoke emotionally and said, “Look here, when
you scale me with the Lord Providence or Almighty, I do not accept
it. Let us for the sake of argument take what you say to be true; then
if you adore me like the Highest Saint gracing the earth and represent-
ing the Father, just keep my commandments and you will be benefited
and my mission will be successful.”

His audience consisted of people from all walks of life, and He did
not mind people asking questions in the Satsang itself. Once a doctor
friend said that he had conducted numerous surgical operations but
had never come across or seen the spiritual planes the Master was speak-
ing about. Hazur Maharaj Ji explained to the doctor lovingly that the
planes He talked about were in the subtle and causal regions and could
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