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Introduction 
Justice and Grace 

a talk given by Sant Kirpal Singh Ji at 
Kirpal Ashram, Calais, Vermont, October 12, 1963 

T HERE IS a law of justice, and there is a law of grace- 
both of them: they are both laws. It is just like, when 

you light a candle, the light is above and the darkness be- 
low. If you have a bulb, then the light is below and the dark- 
ness above. So both are the laws working in the world. 

Sowing a seed-that's a point to be understood: when 
you sow a seed, it will bring forth similar seeds. There is 
action-reactio~ then again a reaction; and the thing goes 
on like that. There's no end to it. After sowing the grain, a 
man cannot stop having the harvest-the fruit will come. So 
there are many actions. Actions are of one kind, but there 
are three aspects to them. 

There are certain actions which we are doing now, 
daily-fresh actions; fresh seeds are sown, you might say. 
Some have already been sown and are bearing fruit. Others 
have been sown, but are not yet bearing forth fruit. So there 
are three kinds of karmas or actions. 

Our present life depends on those reactions of the past 
karmas which are bearing fruit. They are called pralabdha 
karma. On that karma our length of life is based. According 
to that, some people get children, some die, some are ugly, 
some are old, some have a give-and-take. This is based on 
those karmas or seeds which have grown in the past and are 
now bearing forth fruit in action. This you cannot change. 
When a railroad line is laid down, the train will run over it. 



Before you lay down any railroad line, it is up to you to 
lay it down this way or that way. But once it is laid down, the 
train will have to run over it. So, as I told you, some karmas 
are bearing fruit; some we are doing fresh; and others have 
not yet borne any fruit-that will come up in due course. 

So  we are independent within certain limits to d o  some ac- 
tions, and we are also bound to some extent. Action, re- 
action, action, reaction goes on-there's no  end to it. 

When a Master meets someone, he does not touch the 
present reactions which are coming up; for our life is based 
on that. H e  lets it alone, he lets it go on. But he does two 
things: For the future, he lays down a line of conduct, beyond 
which we should not transcend: don't think evil of anybody, 
even in mind, not to speak of in word or  in deed. Be truthful, 
even in mind. Don't think up anything wrong-acting and 
posing, scheming, polishing, doing something underground 
and then aboveboard doing something else. 

And further: be chaste, even in mind, word and deed. And 
have love for all: because all men are alike; they have the 
same privileges that each one of us has. So  love all, because 
God is in the hearts of all: whether they are rich or poor, 
whether they are learned or  unlearned, they all have the same 
privileges from God that you have. 

Also, d o  not hate others-even in mind, word o r  deed. 
And further, when you are to love God and love all humani- 
ty, then you must give selfless service, not selfish service: 
for  love knows service and sacrifice. Selfish service will 
again cause a reaction to come. If you serve selflessly, for 
the sake of  God in others, then that won't bear forth fruit. 

As for the present actions which are having reactions, 
these are also softened down, o r  polished down, you might 
say, by the  Master. How? By giving some Bread of Life t o  
your soul, so that your soul becomes strong. 

Suppose a fight is going on: one man is very weak, and 
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the others are strong. They come to blows and this and that 
thing. The one poor fellow who is very weak gets one blow 
and is stunned; he cries out,  "I am killed!" And the others 
who are strong say, "We don't mind. We have had so many 
blows, but we don't care a fig for it." Why is this? Because 
they are strong. 

Reactions d o  come up, but for those who have strong 
souls, who have the Bread of Life, they lose their pinching 
effect. For the future, Master lays down a line of conduct. 
For the present which is bearing fruit, he gives food to the 
soul so that it will become strong and there will not be any 
pinching effect. And for those which are not yet bearing 
forth fruit, he gives the disciple a contact with God within. 
By coming in contact with God within-when his inner eye 
is opened-he sees that He is the doer of all; that we are 
mere puppets in His hands. He becomes a conscious co-- 
worker of the Divine Plan. The result is that there is no  
I-hood left. And all those actions which were sown in the 
past, and are still awaiting fruit, are burned away. Who is 
there to bear their fruit? 

S o  this is the way in which you can escape from the 
reactions of the past. If you say, "Oh, I can d o  this and 
thatw-with a little I-hood in it-so long as you are the 
doer, you have to bear the reactions of it. When no  "doer" 
is left, then God is the doer. You are absolved. 

There is a story given in the Koran, the scripture of the 
Mohammedans. There was once a saint who from his very 
childhood had left the world to reside in a jungle like this.* 
Here, fortunately, you find enough water, electricity and ev- 
erything else; but there, there was nothing like that. For miles 
and miles around there was no water and nothing to eat. 

So  he used to pray to God, and God made some arrange- 
ment to take care of  him. One small spring sprouted forth, 

* I.e., Kirpal Ashram. 
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and from that, very sweet water was flowing; and he used to 
drink water from that. 

And they say there was one pomegranate tree, and each day 
one pomegranate was borne by the tree. He used to eat that 
pomegranate and drink that water and pass his days. 

It is said there that after long, long years-seventy or eighty 
years-he died. He was presented to the court of God. God 
looked at him: "All right, we forgive you as a matter of 
grace. " 

His eyes opened wide: "Well, all through life I've been kill- 
ing myself doing this sort of penance and that sort of penance, 
and with all that, I'm now being forgiven as a matter of 
grace-as an act of grace only?" In his heart of hearts, he 
thought perhaps that a very great injustice was being done. 

God read his mind and said, "Well, would you like us to 
make an account of your own actions?" 

"Yes, You may, please." (At heart he wanted it.) 
"All right, look here. In that jungle there was no water for 

miles and miles altogether. One spring was created there, only 
for you-specially for you. And there was a pomegranate 
tree; each day it bore one big pomegranate: no tree can bear 
forth one fruit daily. So that is in compensation for all you've 
done. Now let us account for your other actions: you were 
walking along the way, and some insect died-trampled 
down under your feet. You must be trampled down as you 
trample down. Further, you did this, and that . . ." 

The saint thought that perhaps matters had gotten worse 
and said, "All right, please excuse me; forgive me, if You 
would like to." 

Masters come, not to break the law, but to fulfill the law as 
a matter of redemption by grace; not as action-reaction. 
Guru Nanak says, "With actions, you can have reactions. As 
you sow, so shall you reap. But redemption comes only by 
grace." All Masters say so. 
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Of course, it does not mean we should be vicious. We 
should restrict ourselves according to the commandments the 
Masters have given us. 

Another thing you might want to know about it is: a father 
has a child who does not obey him. He commits some offense 
-something like that. What would the father do? Would he 
send him to the police? I don't think so. No father would 
permit his son to be sent to the police. He might slap him 
once or twice, but he wouldn't send him to the police. 

So, similarly, when you come to a Master-the God in 
him-you are all his children. He doesn't send you on the 
regular course, to bear the fruit of what you have sown. 
That's a concession. Otherwise, how long would you 
continue like that? First there's the seed, and then there's the 
tree; then there are many seeds and again a tree. Is the egg 
before the hen or the hen before the egg?-where's the end? 
So it's a matter of redemption by grace. It is something like 
that-so that you can understand it. Unless you become a 
conscious co-worker of the Divine Plan, there's no escape, 
no emancipation. "As you sow, so shall you reap": that goes 
on like that for aeons and aeons of time. 

QUESTION: DO we have to work it all off on this physical 
plane-all the karma that we have-like the "B-type" of 
karma that we are working off in this life? What about the 
things that we are doing now or have done in this lifetime- 
what if we're not all finished up by the time we die? 

THE MASTER: I think I have replied to you and you have 
not followed it. When you become a conscious co-worker of 
the Divine Plan, when you become selfless, who will bear 
whatever actions you have done? Furthermore, that is why 
all Masters say: "Be desireless." Master tries to wind up all 
your reactions of the past, just as I told you, by giving you 
strength-by giving the Bread of Life to your soul-so that 
the reactions which are coming up will not be pinching to 
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you. But he doesn't touch them. Otherwise, as soon as a man 
was initiated, he would die. For that reason they are not 
touched. For the future, he lays down a line of conduct. For 
the past, if you become selfless-a conscious co-worker- 
then nothing will come up. Guru Nanak says, "0 Master, 
what is the use of coming to  your feet if, when coming here, 
we still have to bear the fruit of all the actions which we have 
done in the past?" He gives an example: "What is the use of 
going to the feet of a lion if still jackals come and howl at 
you?" 

So that is a great blessing. Now the question may arise: 
What is a Master? A Master is a man like you. Each one of 
us has the same privileges. The difference lies only in the 
fact that although God resides in every heart, in the heart of 
a Master He is now manifest. 

Master is a conscious co-worker; that is, He is doing it; it 
is not he who is speaking, but the God in him Who is speak- 
ing. He becomes a mouthpiece of God. We can also become 
the mouthpiece of God. Every Saint has his past, and every 
sinner a future. 

How has he become the mouthpiece of God? The man 
who has reached that stage can also give you the same thing. 
On the very first day, when he initiates you, he withdraws 
and drags your soul above body-consciousness and gives 
you a contact with the Light and Sound Principle of God. 
That is the way back to the ultimate, absolute God. When 
you become quite conscious of all that, you see that, "It is 
He that is doing it, not I." So when all reactions are 
finished, it is just like having a few grains of seeds, which 
have been roasted in the oven: even if you sow them, they 
won't bear forth fruit; they will not grow. It is something 
like that. 
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Everything in the Universe is the fruit 
of a Just Law, the Law of Causality, the Law 
of Cause and Effect, the Law of Karma. 

Gautama Buddha 
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T H E  WHEEL OF LIFE 
The Law of Action and Reaction 

KIRPAL SINGH 



Sawan Singh J i  Maharaj 
( 1858- 1948) 



Be not deceived; God is not mocked: 
for whatsoever a man soweth, 
that shall he also reap. 

Galatians VI : 7 

C ONFRONTED with the complexities of earth-bound life, 
man struggles for a Way-out. Wherever he turns, he 

h d s  his upward flight thwarted by unseen barriers. Why 
all the seeming inequalities in the world? Why is man's 
way blocked to his primal Home-the Home of his Heav- 
enly Father? Why cannot man redeem his unknown past? 
Where should he turn for the saving Light of the "Pure 
Science of Being?" These queries lead the inquiring mind 
to an investigation of the universal law of action and re- 
action, 

The term "Karma" frequently appears in various Indian 
philosophical and religious writings. Indeed, it has been 
so often bandied about by priests and preachers that 
many have come to consider it as an imaginary stumbling 
block in the path of spiritual salvation. Being a term for- 
eign to the West, usually it is passed on without sufficient 
clarification. All the Masters of the lower reaches or 
grades of ascent, speak of liberation through performing 
action without attachment to and desire for the fruit or 
result thereof. This, however, is but a partial truth and 
half-way knowledge. 

The mind is accustomed to taste the fruit of its actions. 
How will it give up this habit? Sadhans (i.e. mental and 
physical exercises) may be employed as instruments to 
discipline the mind to a certain extent. But in the long 



run, the mind's habit of enjoying its experiences will as- 
sert itself. The mind can give up  worldly pleasures only 
when it gets some kind of higher pleasure. 

The Saints have experienced a far more exquisite pleas- 
ure--ecstatic bliss-by contact with Naam (the Word of 
God or the Divine Sound Principle). Once absorbed in 
this Sound Current or Naam, the mind is drawn away 
from the world. The mind has the hehit of running after 
worldly objects and of jumping from one thing to an- 
other. What we have t s  do, then, is not to stop its flux 
which is but its natural characteristic, but only to turn its 
direction from downwards into the world outside to up- 
wards into the world within. This means harnessing the 
wandering wits and channelling the mental energy into 
a proper course as would ensure'results that are of a last- 
ing and permanent nature. This comes through regular 
practice or absorption in Naam. This is the only method 
by which the mind may gradually be trained and ulti- 
mately rendered innocuous with sublimation of the men- 
tal currents; the soul comes to its own and can proceed 
unencumbered and unhampered on its way to its original 
source: the Oversoul or the All-soul. Thus the Saints Who 
have Themselves trodden this Path-the Path of Swat 
Shabd Yoga (absorption in the Holy Word or the Sacred 
Sound)--can also not only enable us to free ourselves 
from the Karmic cycle of action and reaction but also pro- 
vide us an access into the Kingdom of God which lies 
within. 

NDW the question arises: How can the Karmas be 
wound up or rendered ineffective? In the labyrinth of the 
laws of Nature, in which we are inextricably involved, 
there is an outlet provided for those who are really in 
search of Self-knowledge and God-knowledge. The access 
to this outlet or the Way-out of the dense jungle of Kar- 



mas spreading far back to immemorial past is made mani- 
fest by the saving grace of the True Master. Once He has 
taken us in His fold and contacted us with the eternal 
Holy Word or the Sound-Current, we are put out of the 
reach of Yama or the angel of death representing the neg- 
ative aspect of the Supreme Power and the dispenser of 
justice in the universe, to each according to his actions. 

Every act of a living being done knowingly or unknow- 
ingly, irrespective of whether it is yet in the stage of la- 
tency or thought form, a mental vibration, or is uttered 
by words of mouth or is actually done by a physical act, 
constitutes Karma. 

Lest the reader get confused by the term "Karma," it is 
better to understand this word in its proper context. 
Originally, the word Karma stood for and represented sa- 
crificial rites and rituals, and yainas performed by indi- 
viduals as prescribed by the sacred texts. Later on, how- 
ever, it came to include all kinds of virtues, social and 
self-purifying, like truthfulness, purity, abstinence, con- 
tinence, ahimsa, universal love, selfless service and all 
deeds of a charitable and philanthropic nature. In short, 
great stress was laid on the cultivation of Atam-gunas 
which tended to discipline the mind and divert the mental 
powers in the right direction, so as to serve the higher 
purpose of liberating ntman or the spirit in bondage. 

Karmas are generally classified as prohibited, permitted 
and prescribed. All Karmas that are degrading and derog- 
atory in nature (Nashedlz) are classed as prohibited be- 
cause indulgence in vices is sinful and the wages of sin 
are death. These are termed Krrkarmas or Vikarmas. Next 
come Karmas that are upgrading and help a person in 
attaining higher planes like Sr~arag, Baiktrnth, Bnhisht or 
paradise. These are Sukama Karmas or Sulcnrmas, that is 
Karmas performed for fulfilment of one's benevolent de- 



sires and aspirations and as such are permissible and 
therefore permitted. Finally, we have Karmas the per- 
formance of which is considered obligatory as enjoined 
by the scriptures for persons belonging to different uarns 
or social orders (Brahmans or the priestly class engaged 
in the study and teaching of scriptures, Kshatriyas or the 
warrior race consisting of fighting forces for purposes of 
defense, Vaishyas or the people engaged in commercial 
or agricultural pursuits, and Sudras or the people serving 
the foregoing three classes); and at different stages in 
one's life called Ashrams ( Brahmcharya, Grehastha, 
V a n p a s t h a  and Sanyas corresponding roughly to the 
formative period of one's education, the stage of married 
family life as a house-holder, the ascetic stage of a recluse 
or a hermit engaged in deep meditation in the solitude of 
a forest and lastly the stage of a spiritual pilgrim giving 
to the people the fruit of his life-long experience, each 
portion being of 25 years computing the life-span to be of 
100 years duration). These are called Netya Karmas or 
Karmas the performance of which is a "must" for each 
from day to day in his vocation and period of life. 

As a code of moral conduct, the law of Karma makes 
valuable contributions to man's material and moral well- 
being on earth and paves the way to a better life in the 
future. In all the four spheres of human life-secular, ma- 
terial or economic, religious, and spiritual, as denoted by 
the terms Kama (fulfilment of one's desires); Artha (eco- 
nomic and material well-being); Dharma (moral and re- 
ligious basis upholding and supporting the Universe); 
and Moksha (salvation)-deeds or Karmas play a vital 
part. I t  is, of course, the moral purity that figures as a 
motivating force for attaining success in one's endeavours. 
In order that the Karmas bear the desired fruit, it is nec- 
















































































































