
CHAPTER SIXTEEN 

Muster and His Duties 

C OUNTLESS are the duties and responsibilities of a 
 master. His first and foremost work is to link once 

again the created with the Creator; to win for him the 
Kingdom of God and restore him to his ancient and for- 
gotten lineage and heritage. This He does by means of 
Shabd or Word, which carries the spirit to its native 
Home. 

Like electromagnetic waves, the Shabd or Word is 
vibrating everywhere, but, unfortunately, through the 
overpowering density and weight of matter on the physi- 
cal plane we are unable to feel It and harness It to our 
benefit. 

A Master, by His personal guidance, frees the spirit 
from the dead weight of matter, disengages it from the 
sensory organs, withdraws its everspreading rays and 
collects them at its center, behind the two eyebrows, 
thereby enabling it to experience a little of the Light of 
God and to hear Shabd, the Voice of God; both of 
which by continuing practice can be developed in course 
of time. 

The jiva then finds himself attracted by that magnetic 
power, the Sound Principle, which carries him step by 
step to his ultimate goal. A mere knowledge of the sci- 
ence of the Masters cannot be of any avail, and intel- 
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lectualism by itself, however keen, cannot be of any aid. 
An ethical life is a stepping stone to spirituality. Clean- 

liness is said to be next to Godliness. A Master, therefore, 
begins His work with man-making. Cleanliness in 
thought, word and deed is an essential which cannot 
be over-emphasized. As self-knowledge precedes God- 
Knowledge, a Master has first to impart in theory and 
practice the knowledge of the spirit, to liberate it from 
the shackles of mind and body. 

Gradually the spirit is enabled to cast off the various 
coverings or sheaths with which it is enshrouded, until 
it becomes spirit, clean, untrammeled and unalloyed, and 
exultantly cries out, "I am Spirit !" 

After this comes training in God-Knowledge, which 
is the climax and the crest jewel in the science of spiritu- 
ality, and enables the spirit to attain Godhead. 

Once the shepherd takes charge of a lost sheep and 
brings it to His fold, he takes over the entire responsi- 
bility. Once a Master, always a Master, is a well-known 
dictum. Master on earth, he is Master in the various 
regions, subtle, causal, and beyond. He does not rest until 
a spirit is safely escorted back to the Father's mansion 
in Heaven. 

The process of home-going and progress on the path 
is entirely at His discretion, and He is the sole judge for 
the time and measure of each step Godward. 

From the time the spirit crosses over to the astral plane 
and comes face to face with the self-luminous form of 
the Master, the jiva has nothing more to do and strive 
for. I t  is the Master's job henceforth. 
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Apart from this a Master is a child of Light, and like 
a lighthouse over tempestuous seas sheds His kindly Light 
throughout the world. Like the good shepherd He has to 
look after and tend many sheep. Whoever has anything 
to do with a Master Soul is ultimately to be prepared 
for the path and helped through in his probation and 
apprenticeship. 



CHAPTER SEVENTEEN 

Guru is Godrnan 

M ASTER is in truth the perfect manifestation of God. 
Filled with Godly Light He is the torch-bearer of 

God. He is the pole from which God works out His plan 
of redemption. God, having made man after His own 
image, placed an iron wall between Himself and the spir- 
it, owing to the first sin of disobedience to Him. Man 
was thus driven out from the Garden of Eden and placed 
in the physical world, so the story goes, to earn his bread 
with the sweat of his brow, and to work out his salvation 
through a Saviour-the Son of Man, in which garb God 
Himself comes with the key to unlock the Kingdom of 
Heaven for leading in the lost sheep. 

The Word becomes flesh and dwells among us, God's 
Light shines through His eyes, God's voice speaks through 
Him, and God's Grace works out salvation for those who 
hunger and thirst for Him. Like a common man, He lives 
among us, shares our joys and sorrows, gives us instruc- 
tions in spirituality and guides us on the path. Embedded 
in the Father He works out His Will. 

All things are delivered unto me of m y  Father: 
and no man knoweth the Son, but the Fa- 
ther; neither knoweth any man the Father, 
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save the Son,  and he to  whomsoever the Son 
will reveal Him. 

MATTHEW I I : 2 7 

Maulana Rumi also says: 

I n  the Master is lodged both God and the M e -  
diator. There  is i n  fact not the  least distinc- 
tion between the two.  Driue all thought of 
duality from thy  mind ,  or else thou shalt get 
lost i n  the  wilderness, and so also shall be the  
fate of t hy  first lessons i n  spirituality. H e  
w h o  considers the two  as separate entities 
has not yet learnt anything from, or known  
anything of, the Master. 

Master is the form of the formless God-the form that 
we can see and have relationship with. It is this very 
form that imparts to us the knowledge of God, and again 
it is this very form, luminous of course, that accompanies 
us on the journey Godward and directs our footsteps on 
the path. 

In each plane, physical, causal, and beyond, there is 
increased splendor of the Master, and His limitless sway 
and power becomes more manifest to the companion 
spirit as it travels along. 

Godman as He is, in the world His form is the Kibla 
and Kaaba of the Muslims, the altar of the Christians, 
the eternal light of the Zoroastrians, the temple, the syn- 
agogue and the Gurdwara, for He alone is fit to be wor- 
shiped. 

Like electricity in the atmosphere, the universe is 
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charged through and through with God. There is no 
place where He is not, and yet He is hidden from view; 
and Guru or Master is the mighty switch, the source 
and fountainhead that makes it possible for us to witness 
His greatness and get glimpses of His power. 

In short, Master is the pole at  which God actually 
works, and therefore He may fittingly be called polarized 
God as distinguished from the latent state in which He 
is at one with everything and yet we know Him not. 

The greatness and the puissance of God is manifested 
in the Master in abundance. So long as a person does 
not come in contact with some Godman, God just re- 
mains an idea with him, a mere figment of his everyday 
mind, a shadow with no real substance at all. 

In  the Godman, one finds a living God on earth, just 
as anyone talking and smiling with us, guiding us by 
word and example and helping us through from stage to 
stage. Blessed indeed is a spirit that can establish a living 
contact with a living Master-the greatest gift of God 
to mankind. 

Man indeed is the teacher of man. Unless a Godman 
gives us Light, we cannot have the Light of Reality, and 
like blind men we grope in utter darkness. 

In the physical world we, with physical eyes, can see 
nothing but physicality around us. The subtle vision can 
see the subtle world, and the causal can view the causal 
universe. Master of all three and even beyond, He be- 
stows inner Light that illumines the inner darkness and 
one begins to witness an endless panorama of spiritual 
vistas ever expanding and bringing to view new delights 
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at every step. All this work He does by means of the 
Sound Current or the Voice of God, hearing which the 
dead are quickened with Life and attain life everlasting. 
He is the connecting link between a soul and the Over- 
soul. With roots embedded in God and branches spread- 
ing throughout the world, laden with flowers and fruits 
of Paradise, He provides spiritual food to all who come 
to Him. 

Maulana Rumi in this context says: 

0 Friend! sit near One who knows the condi- 
t i o n  o f  t h y  heart  (and W h o  c a n  m a k e  i t  
whole). Rest a while under  the  shade of  a 
tree tha t  is laden  with fresh and  fragrant  
flowers. Loiter not in the market place f rom 
shop to shop, as idlers do.  Go straight to One 
who has a store of honey with H i m .  

Take  hold of the garment,  0 brave soul! of One 
who knows well the various planes: physical, 
mental ,  supramental ,  and  beyond; and  is 
able to  remain with thee like a true friend, 
whether in l f e  or in death, in this world or 
in the next .  

The form, physical or astral, of the Master or God-in- 
man which helps us through in our journey Godward, is 
better by far than the native invisible form of God which 
is beyond all thought and contemplation. 

Brahma, Vishnu, Shiva, Ishwar (Niranjan) and Par- 
meshwar (incarnations of Brahma) are all worthy of our 
respect and adoration. 



We have read much about Them, religiously, in sacred 
lore. They figure as heroes and heroines in mythological 
tales, but as such are nothing but figments of human 
imagination. 

When Satguru or the Master of Truth takes charge 
of a spirit (at Gaggan), He gradually reveals the true 
significance and way of each of Them. All of Them have ex- 
isted since creation, and are engaged in carrying on 
duties assigned to each of Them. 

But we cannot know Them or their handiwork and 
authority unless the Satguru takes us along and shows 
us the nature of this mysterious hierarchy. 

God Himself in the garb of man (Saints and proph- 
ets) informs us of His Own Natural Self. Guru Amar 
Das has therefore declared: 

I t  is the  basic principle of G o d  that  wi thout  a 
Master  of T r u t h ,  no  one can euen th ink  of 
Him. 

Sant Kabir also tells us: 

?'he Master  is greater t h a n  G o d .  I'e m a J 1  very 
well t h ink  over this d ic tum.  Devot ion t o  G o d  
keeps a person entangled o n  this side ( i n  t h e  
physical p l a n e ) ;  but  devotion to  the  G u r u  
leads h i m  across t o  G o d .  

The greatness of the Master lies in this: that He connects 
the souls with the Unknown Reality, and puts a stop to 
the cycle of births and deaths. The Oversoul, even when 
with us, could neither manifest Itself directly nor could 
It take the soul out of the physical plane and liberate it. 
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Only through instructions from a Guru (Master Soul 
or Godman) and association with Shabd (Word or God- 
in-Action) can one achieve these wondrous results. 

Without  Word  one can have n o  escape Cfrom 
bondage). 

W o r d  Personz'jied is t h e  Master and  H e  can  
mangest I t  in us. 

G o d  m a y  t u r n  H i s  back  a n d  o n e  m a y  n o t  
mind ,  but  the  Master does so, none can 
bring a bout reconciliation. 

KABIR 

If Siva gets estranged, the Master can reconcile 
us to  him; but who can reconcile us t o  the  
Master? 

In  this respect Sehjo Bai, a lady devotee, sings to us in 
melodious strains of the greatness of her Master-Char- 
an  Das: 

I may  give up God, but cannot for  a momen t  
forget the  Master, for  God Himself cannot 
come up to  H i m .  

God drove m e  into the wilderness of the  world, 
b u t  t h e  Master  has snapped  f o r  m e  t h a t  
ceaseless cycle of transmigration. 

God set o n  m y  heels the  five deadly sins (de- 
sire, anger, greed, infatuation, and egoism), 
but the  Master taking pity o n  m y  helpless- 
ness saves m e  f r o m  them.  

God entangled m e  in the  meshes of the  family 
ties, but the Master cut asunder these bonds. 
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God delivered m e  to  disease, decay and death, 
bu t  t he  Master wi th  His yogic powers de-  
livered m e  f r o m  them.  

God bound m e  hand and foot in the  web of 
karmic reactions, but the Master revealed to  
m e  m y  true nature-and I have now found 
out that I a m  soul, the spirit of the universe. 

God in m e  hid Himself behind a curtain, but 
the  Master with His torch of Tru th  revealed 
God to  me .  

Again  God created both  bondage and salva- 
tion, but the Master put a n  end to all these 
chimerical fantasies. 

I would sacrifice m y  very body and  soul for  
Charan Das, m y  Master. I would rather sur- 
render God for  the Master's sake. 



CHAPTER EIGHTEEN 

Gurudev 
(The Astral or Self-Luminous Form of the Master) 

T HE TERM D e v  is derived from the Sanskrit root Div 
meaning "Light." The words G u r u  Dev  are there- 

fore used to denote the astral or luminous form of the 
Master as He appears in astral regions, after leaving the 
physical plane to guide the spirit as it transcends the 
physical body. 

Theosophical literature refers to the luster of Master 
Souls in subtle and causal planes extending for miles 
and miles. Tulsi Sahib likewise tells us that the nails of 
the Guru's feet shine like M a n i  ( a  crest jewel in the head 
of a toad that shines forth like a flashlight in darkness). 
This astral light bestows vision to the third eye. 

Blinding Light  gashes forth from the  nails of 
the  Master's Feet and illumines the  very soul 
of the  devotee. 

Maulana Rumi speaks of I t :  

As t h e  Light  of the  Master dawns  in  the  soul, 
one gets t o  k n o w  the  secrets of bo th  worlds. 

A real Guru is the true manifestation of God. He is, in 
fact, Satguru or Master of Truth, and manifests in the 
world the Light of Truth. 
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0 Nanak! Guru is the Satguru; I would like 
to touch the Feet of the Satguru. 

The term Guru Dev, therefore, signifies the self-luminous 
form of the Master, which is free from and far above 
his physical body: and which the spirit actually perceives 
with its inner subtle Light. When the spirit comes face 
to face with the astral Master, all doubts vanish and its 
labors get the crowning reward-the summum bonum 
of life. 

Guru Dev gives vision to the eyes. All doubts 
become airy nothings and love's labor re- 
ceives its crowning glory. 

Jesus Christ in the Gospel speaks thus: 

If therefore thine eye be single, thy whole body 
shall be full of light. 

MATTHEW 6 : 2 2 

Guru Arjan tells us that the Blessed Form of the Master 
manifests itself in the forehead of a devotee. 

T h e  Blessed Form of the Master is in m y  fore- 
head.  Whenever I peep within I see H i m  
there. 

,4 Muslim Divine also speaks like this: 

T h e  image of the Beloved is zit the mirror of 
m y  very heart. I see H i m  with just a little 
turn of the head downward. 

I t  is this astral or self-luminous form of the Master that 
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leads a spirit Godward through various planes interven- 
ing between the physical plane and Sat Lok or the Re- 
gion of Truth. There is no distinction between Guru and 
Guru Dev and Satguru and God. 

I t  is one and the same current of divine compassion 
that assumes different names at different regions. 

Following the law of similitude, the Divine Current as 
It materializes on the physical plane for the benefit of the 
aspirants is called Guru  or Master, Who by word of 
mouth imparts the spiritual instructions as any other 
teacher would do. 

As the spirit of an aspirant leaves the body and is 
ready for the journey in the astral or subtle planes, that 
very Divine Current assumes a subtle form for the soul's 
benefit and guidance. 

This subtle form disengaged from the bodily form of 
the Guru is termed Guru Dev. I t  is self-luminous and 
lustrous with Light extending over miles and miles. Sat- 
guru or the Master of Truth is the Power of Truth or 
God that works through both Guru and Guru Dev. With 
roots firmly embedded in Sat or Truth, He directly de- 
rives His inspiration from the eternal and unchangeable 
permanence, Sat, hence is known as Satguru. 

Thus we see how the Sat Dhara or the current from 
Sat flows down, creating regions upon regions far below, 
ending with the physical plane. 

It is this very current that also helps in taking the 
jivas back home, and is differently known as Guru, Guru 
Dev and Satguru, at different places, until the very roots 
of Sat are reached, and here the spirit cries out in won- 
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der Wah-i-Guru, which means, "What a glory is thine, 
0 Guru !" 

Indescribable and beyond comprehension ! So we have 
in Gurbani: 

Guru Deu is Satguru, Par Brahm, and Par- 
meshwar. 0 Nanak!  a Salutation t o  Guru  
Deu is Salutation to Hari or God.  

This very Sat or Truth is at one with the Guru as He 
works on the physical plane. Hence, it is said: 

Blessed is the physical form of the Master, filled 
as it is to  the brim with full power from 
above. 

T h e  Greatness of the  Master is indescribable 
and beyond all comprehension, for H e  is Par 
Brahm, Parmeshwar, beyond perception and 
knowledge. 

Guru Dev can neither be known nor measured. 
By following the instructions one can pene- 
trate far into the mysteries of the past, the  
present, and  the  fu ture .  I t  is through His 
sheer Grace that one begins to  know some- 
thing of the unknown and the unknowable. 

In the physical world He works and acts like a Guru or 
Master; but when a jiva after some spiritual practice and 
discipline is ready to leave the Pz'nd or body and is about 
to enter A n d  (the subtle plane), the Guru comes to his 
aid in subtle shining form as his Guru Dev. Here He 
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works as a connecting link between Guru and Satguru 
for He takes over the charge of a spirit from the Guru 
in the body, and leads her across to Satguru and Sat 
Purush. 

Guru Dev meets and greets the spirit as it crosses the 
border lying between the physical and subtle regions by 
passing through the stars, the sun and the moon, spoken 
of in the V e d a s  as Devian and Pitrian Margs  (Paths). 
This astral form is exactly like the physical form of the 
Master, but much more beautiful, luminous, and mag- 
netic. 

Maulana Rumi tells us: 

Should you desire t o  see this refulgent Light ,  
turn homeward like Ibrah im.  Pass through 
t h e  big star and the  sky and t h e  blue beyond. 
Steadily walk over the  sun and the  moon ,  
and then  you will find yourself in the  heav- 
enly Presence. 

Guru Nanak refers to this illuminated path, thus: 

T h e  Luminous  F o r m  of t h e  Master is won-  
drously enrapturing and enchanting.  O n l y  
a perfect Master can manifest this t o  a spirit. 

This lustrous form of the Master always accompanies a 
spirit in the various planes, ending with S u c h  K h a n d  
or the Home of Truth.  When His luminous form de- 
scends to the focus of the eyes, a devotee has nothing 
more to strive for. Herein lies the devotion of the devo- 
tee. Half his success has been achieved, and hereafter 
the Master's astral form takes over the charge of the 
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spirit with full responsibility for leading it to the final 
goal. Even the Saints also adore this Form and derive 
ecstatic delight from It. 

T h e  Blessed Feet of t h e  Beloved G u r u  Dev  are 
worshiped b y  the  Saints, the  beloved of 
God .  

Khwaja Moeen-ud-Din Chisti also talks of the Lumi- 
nous Form of the Master: 

0 Master! T h e  sun can.not stand the  resplend- 
ence of T h y  Face. 

T h e  m o o n  also has covered herself w i t h  clouds 
to  escape T h y  Dazzling Light .  

T h e  sun having borrowed his brilliance from 
the  dust of T h y  Feet has pitched his golden 
pavilion o n  the  blue sky. If a single ray of 
T h y  Face were to  shoot forth in to  the  sky, 
the  sun would in shame go behind a veil. I n  
the  very Person of the  N a b i  ( P r o p h e t ) ,  t h e  
Light of God  has taken u p  a material form 
just as the  light of the  sun does in t h e  b o d y  
of the  moon .  

Maulana Rumi also refers to the lustrous form of his 
Master thus : 

W h a t  dost thou  k n o w  of the  K i n g  of Kings  that 
keeps m e  company? 

Cast thou  a glance within m e  and be not de- 
ceived by m y  outer appearance. 
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St. John has similarly described in the Bible his experi- 
ence with the Luminous Form within: 

I was  in the  Spirit . . . and  heard behind m e  a 
great voice, as of a t rumpe t ,  . . . 

A n d  I turned t o  see t h e  voice that  spake w i t h  
m e .  A n d  being turned,  I saw . . . one like 
u n t o  t h e  S o n  of m a n ,  clothed wi th  a garment  
d o w n  t o  t h e  foot, and  girt about  the  paps 
w i t h  a golden girdle. 

H i s  head and  hairs were whi te  like wool,  as 
whi te  as snow;  and  his eyes were as a flame 

o f  fire; 
A n d  his feet were like u n t o  fine brass, as if they  

burned in a furnace; and  his voice as the  
sound of m a n y  waters. . . . 

A n d  his countenance was  as t h e  sun  shineth  
in his strength. 

REVELATION I : I 0 ,  I 2- I 6 

Af ter  this I looked,  and ,  behold,  a door was 
opened i n  h e a v e n :  and  t h e  first voice w h i c h  
I heard was  as it were of a t rumpe t  talking 
w i t h  m e ;  wh ich  said, C o m e  u p  hither, and  I 
will show thee  things w h i c h  m u s t  be here- 
after. 

REVELATION 4 : I 

In the Sar  Bachan  of Swami Ji Maharaj, we have a 
similar reference : 

W o n d r o u s  strange was  t h e  F o r m ;  N o  words 
could this Glory  write. 
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Hafiz, a mystical poet of great reknown, tells us: 

Like the newborn moon the pure of sight may 
see; 

His Glory would not manifest to every eye. 

The astral form of the Master Soul is unchangeable 
and permanent. It is the form that guides aspirants to 
their goal. 

Guru Dev is in the beginning of creation. He is 
in the beginning of each age and continues 
from age to age. Through Guru Dev alone 
can one reach Hari. 

Guru Arjan speaks of Guru Dev: 

Salutations to Guru Eternal (Har R a i ) ;  
Salutations to Guru of the Age (Sat Purush or 

Ram R a i ) ;  
Salutations to Satguru (the manifestation of 

Sat Purush) ; and 
Salutations to Guru Dev (the Refulgent and 

Self-Luminous Form of the Guru, the con- 
necting link between Guru and Satguru, re- 
sponsible for guiding and leading a spirit 
through various planes). 

Guru Dev is the greatest and highest manifestation of 
Sat Purush. He is the controlling power of God and can 
grant salvation. By devotion to Him one gets all comfort. 

Nothing but Sat is Guru Dev; false is all worship 
apart from His. 
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Guru Arjan in His memorable words sings of the 
greatness of Guru Dev thus: 

Gurudeva zj. father; Gurudeva is mother; and 
He is the Master and God Himself; 

Gurudeva is a real friend; dispeller of dark ig- 
norance and breaker of all ties; 

Gurudeva is the bestower of Naam,  a n  incanta- 
tion of which chases away all evils; 

Gurudeva is the embodiment  of peace, t ru th  
and intelligence, and truly a philosopher's 
stone; 

Gurudeva is a place of pilgrimage, fountain of 
the Elixir of L f e ,  and light of reason; 

Gurudeva ordains everything, destroys sins and 
purf ies  the sinners; 

Gurudeva is ever eternal f rom the creation and 
beginning of each age, and His Word has a 
saving Grace; 

Gurudeva is the greatest g f t  of God, which, f 
granted, saves the worst sinners; 

Gurudeva is Satguru, Par Brahm,  and Par- 
meshwar. 

Salutations to H im,  0 Nanak.  

Gurbani tells of the immense benefit that one enjoys on 
meeting Guru Dev: 

The five deadly sins-desire, anger, greed, infatuation, 
and egoism-just vanish. 

Myriads of Karmic impressions of countless ages are 
destroyed. He pulls a jiva from body and mind con- 
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sciousness and ushers it into cosmic awareness, where 
it no longer experiences the fires of the world in which 
the entire humanity is trapped. 

Even in the world all the soul's desires are fulfilled. 
His course is soft and smooth thereafter, and receives 
acclamations from every side. 

In  this Kali Yuga (Iron Age) of iniquity and dark- 
ness Guru Dev serves as a beacon light on the stormy 
sea of life, and safely pilots sinners to the Heaven of 
peace and bliss. A saved soul in its turn pulls along 
all who are near and dear to it. 

The manifestation of Guru Dev depends purely on 
the grace of God and one's special merits in one's prog- 
ress on the spiritual path. 



CHAPTER NINETEEN 

Perfect Master 
( hlurshid-i-Kamil) 

I N ORDER to derive full benefit from Para 17idya (Sci- 
ence of Spiritualit) ) ,  it is absolutely necessary to have 

the guidance of a living Master, or an Adept both in the 
science and art of spirituality. He must be a Murshid-i- 
Kamil or perfect Saint who can lead aspirants to per- 
fection. If the blind leads the blind, both fnLl into n 
ditch is a common aphorism too well known to need any 
comment. 

There are various grades and stages on the spiritual 
path. A Saint of the highest order alone can safely take 
the jivas to the pinnacle of spirituality. One who is a 
novice or has climbed half-way cannot take a jik~a to the 
top. 

I n  an educational institution we see that there are 
different types of teachers for different classes. In  this 
science also, there are a number of grades and degrees, as 
for instance, Sadh, Sant, and Param Sant.  

For a proper understanding of the theory and prac- 
tice of spirituality, we need the help of at least a Sant 
or Saint. A Sadh ( one who has successfully transcended 
the physical, astral, and causal planes, and is above body 
and mind consciousness) can give us a lead, and befit us 
for further training from a Saint; but one who is not 
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yet a Sadh cannot be of any help. For complete libera- 
tion from the cycle of birth and death, a Master Saint 
is necessary. 

A perfect Master has no hallmark on His person. It 
is by personal contacts that one gradually begins to 
know something of His greatness, just as a student when 
he advances in studies gets to know little by little some- 
thing of the ability of his teacher. 

Again, the Master cannot disclose all His greatness 
at once, but only in proportion as an aspirant shows 
his keenness and makes progress on the path. The Mas- 
ter starts just like an ordinary teacher and imparts in- 
structions as any friend or well-wisher would do. In 
course of time, He demonstrates the authority of a Mur- 
shid or Master on the path, and finally is seen embedded 
in Sat or Truth as Satguru or the Master of Truth; un- 
til there comes a stage when He and God appear merged 
in each other with no line of demarcation between them. 
























































































































































